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Mie October issue of TEE STWMINARIAN will
be dedicated to the memory of our beloved teacher

and friend, Dr. Charles ¥ichael Jacobs.

We shall try not to duplicate the articles
which have appeared in various clmrciy papers

and magazines.
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CHARLES MICHAYL JACOBS

A great, a good mar has beewn called from the
church militant to the church triumphant. We are

stronger men, better men, for having known and
loved him.

A tireless student of God's word and of
Caristian aistory; a faitaful pastci and eminent
preacher; a loving husband and father; an inspir-
ing teacher and author with the gift of presenting
the ripe fruits of scholarship in clear and con-
vincing form; a wise administrator whose disci-
pline of self enabled him to govern otaers; —
his was a three dimensioned soul with ample

bread th, depth, =2nd height to his thinking and
his living.

Brilliant, but constant; purposeful, but
patient; courazeous, yet considerate; deeply in
earnest, but witi o ready fund of humor; a coun-—
sellor and commander in the Church, and a friend,
faithful and understanding; a molder of men and
maker of history,—his was a strong, wise, brove

spirit whose influence will live in tae lives of
thousands.

Eis place no man can take. Others will
occupy his offices and do his work, but his place
in the history of the Seminary, in the history of
the Lutheran Church in America, and in the hearts
of all vho !mew him, is secure.

May God grant him an abundant entrance into
Life and Joy everlesting.
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OUR RTAL APOSTASY

"I want some ideas," said the editor of Tz
LUTEZRAY. "I want an article,™ said the editor of
TER SETIFARIAN: Pressed for time, I have decidad
to expand one of the idens I submitted %o Doctor
Yelhorn into an article for TEZ SEMIVARIAN.

¥e believe that in Christ we uave become
ciiiléren ef God. We ~lsd believe that the doing
of the Father's vwill ought to be our meat and
drinte ™Taat does this involve?

Is it the Father's will thrt we should spend
certaln perlods of tiie dny on our knees in prayert
2y all renns, let us do 1t. Prayer is fellomship
and it is mmrnifestly tiie Father's will that we
should live in fellowship mith Eim.

Is it the Father's will thot we should read
certain nortions of tie Scrintures every day? By
all means, let us d¢ it. The Scriptures are the
Father's trrsting place, viere Ee comes to us and
spenss Yo us ~and reveals 3imself to us.

Is it the Father's will thot we should enter
frequently into tiaat most sacred of 2ll fellow—
ships, the Sacrament of the Lord's Supper? Br all
means, let us do ite In Word and Sacrament Christ
comes to us ~nd offers us what Disraeli called
fmiscular Ciristisnity," tae power te overcome
ourselves and tie worlde In Tord and Sacrament
Be comes to us and offers us Himself.

Is it the Fnther's will that we should sup=
port the Clurch in all her enterprises? Tkat we
should try to inculcnte Christian principles iato
the 1ife of the nation? That we siould sbdstain
from even the appearnnce of evil? That we should
feed the hunsry, clothe the naked, mirnister to
the sick and d:ring? 3y all meens, let us do it.
In all these acts and attitudes re are but doing
the Tathert!s —ill and the doing 2T the Tether'!s
will is to be our meat and drink.
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But is that all? Eave we not omitted some-—
thing? I must confess to an uneasy feeling that
in our conventional interpretations of the Father's
will we are guilty of slightinz the primary concern
of the New Testament. We interpret the Father's
will primarily in terms of ethical principles; the
New Testament interprets it primarily in terms of
reconciliation ™e lay all the emphasis upon good
deeds as suci; in the New Testament the good deeds
are but means to an end and the end is persons.

Consider, for example, St. Paul's conception
of the Christian life as a ministry. The thougnt
is that God is encaged in a process of reconciling
the world to Eimself and that in this process we
are instrumsnts in Eis hands. Xow reconciliation,
whatever else it may mean, is a process that in-
volves persons. Eow can we sary that we are exer-
cising this miristry, how can we say that we have
become instruments in the Father's hands, unless
we bring persons into Jis fold?

Or consider the familiar allegory of the vine
and the branches. "I am the vine, ye are the
branches," says Jesus. What of the grapes on the
branches? The answer is easy, we say; the grapes
are good deeds. But is that the right answer? Or
rather, is it tke whole answer? To limit the ap-
plication to =2ny single category of fruitfulness
would, no doudbt, be precarious exegesis; at the
same time we must aclmowledge that there are sound
reasons for believing that the conception is per-
sonal and evangelical taroughout. Christ is the
vine, the disciples are the branches. The grapes
on the branches are not merely good deeds as such;
they are persons. ®ven if we go bacz to the more
conventional application of the allegory, we have
to remember that in the New Testament good deeds
have only ancillary siznificance. Tney are but
means to an end; the end is persons,

Indeed, no matter how you look at it, the New
Testament makes it very clear that the winning of
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persons is the real business 95 the child of 5od-
someone (Carlyle?) once said, Produce persons ond
the rest follows." That is a right Carlstian maxim.
Produce persons, toe right kind of persons, and
the rest follows. With our Western minds and o
Western outlook, ®e have shifted thae emphasis from
persons to principles, from persons: to deeds, from
versons to abstractions, not to speaxz of downrigat
irrelevoncies. Tais, as I told the editor of THE
LIT="RAN. is our reanl apostasy. Mnnifestly our
first task is to zet down on our lkmees and repent
of this our apostasy; our next is to do whnt we
can to win perscns.

And the students at the Seminary can contribdb-
ute to this gool by concentr=ting upon this phase
of their preparation. We ~re not here to become
specialists in abstractions; we ~re here to le~rn
t2 bear testimony by word and by deed, the kind of
testimony th~t will win persons. Before we co~n do
this, we must pray for a little more of the love
that is Chiristlileness. "Tour influence over a
soul," wrote Pere Didon, "is conditioned by the
depth of your love for it. In order to save it,
and dring a divine iafluence to bear upoan it, you
must have a divine love for it." We believe tiat
we alrendy love men, hut it is to be: fenred thnt
we nave only fallen in love with an abstraction,
what Chesterton called nnthrcponids. ™e love tuman-—
it;—fter a fashion. Jesus did not love humanity:
He loved men. And we have been called to be like
Hime We have been called to minister to others fe
Ze ministered to tie woman at the well, to minister
to others to the end that they mny be reconciled to
Gode The estminster Catechigr declares that tle
ciief end of man is "to glorify God and enjoy FEim
£Srevsr." That, surely, fails te cover tae ground.
The chief end of man is ton ¢lorify- 5o0d, By word
and by deed, wita the Xxing of testimony thnt +ill
lead others to glorify Fim. Mhim: it over!

Written 3-14-38.
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¥-AT CEAYC® EAS CERISTIANITY?

Ineelins on a bench on the railway platfecrm,
and bowing rzverently in the direction of M¥ecca,
the conductor 5f the night train from Iauxor. to
Cairo was sayin3 his evening prayer. ¥Yow there is
notiing at Laxor {(located at the site of ancient
Thebes, cevitol of the famous Upper Kinzdom) which
does nat recnll some fact in connection with the
religzion o the ancient Biyvptians. 3ut et this
moment the irmprovised prayer bench of the conductor
at orce remindad me thnrt modera Tgypt also is re-—
ligiouse In fact, to anyone who interests himself
with such thingzs, Pgypt seems tn exude religion.

The train was bringing me back to Cairo,
stratecic center of the Moslem worlde ZEere all
2long the smtierrc and eastern shore of the Medi-
terrrnean is the unicue Arad civilizatione It is
altogetlhier dii¥erent in social customs, political
institutions, »:ilosophy of life and moral ideals
from anytaias we linve xnown uncder the name of
Western civilizatione Cniro is the brain center
of the reliziorn which has made this civilization.
For the relizion of Islnm, with its 240 million
ndherents, presents not only an impressive front,
but depends toco;” for its driving power on the
religious lex?ersaip of Cairo.

At el-Aziny University in Cniro, Islam tas
its leadinz sz=z-0l of le~rning. This institution
is world famous in nower ond ~ge. Iilone may chal-
lenge its interpretation of the Koran, nor its
standards of classical Arabic. For the Moslem
world, a course of study there will yield th=z
prestige and autbority of a higher degree from
Oxford, Paris or the top Americarn universities.

Having visited the Azkar I was lmpressed
not so much by the lively Arabic chatter vhich
cnaracterized tiie classes, as by the fact that
here for ne"rly ¢ thousand years the Koran, the
tradition and law of Islam have been taught with



_B__

almost no variation. Time seems to have lere
stood still, and I left tae place witli o sense of
mmility and respect for a trpe of life and learn-
inz whick for centuries has kmowr 0% t0 reDroduce
iteelf without much loss of dynamic power. (A
longer account of my visit to the Ashar is to ap-
peaf in a forthcoming issue of TRE LUTZ"RAKW.

Alongz with this amezing and ~ustere contims
jtv Islam ans mace itself famous for its attacks
u-p‘on Ciiristianity. Periaps wien we study the his-
tory of the clurch we pay too little attention to
the territle stmz les which have taken plo.ce be-
tween these two religionse Islam is the only
great relizinn wiich is the sworn enemy of Chris-
tisnity (Russian comrmrism nnd neo-pazrnism are
another matter), and its attacks have come in
wmves. The first mas peruaps the most phenomenal
anéd ended only at Tours in the eightli centurye.
Taen came the "30d wills it" reaction of the cru-
sades, which for Christianity did more harm .than
good, for a few centuries liater Imtaer's greatest
concern next to thie pope vm.s the terridble ¥oslem
Tur¥,. Bubt sirce the Beform~ticn, wihile Islam's
threat seemed stermed, nnd even Christians for
example found favor with the Turkish government,
nothing kns hrppened which could cliange taings
for the “ettere Curistinns under ¥oslem rule
have bdeen graduslly diminishing becnuse of sus-—
tained persecution-in the community. Althouch
Western mnchine culture hns been incrensingly
accepted in the Islomic world, persucution is
2;ain the haunting spectre in many a village and
town. One who hns seen the people it strikes cen~
not forset the irpression.

If ve wonder why ti:is is so we must remember
that the Moslem feels himself definitely superior
to t2e Christisn, or "Fnzarene™ as e calls Lime
F_Ol' exrmple ne adstains quite consistently from
tae use of intoxicants; yet in Cniro one of the
usual remariks absut drunkeaness is, "ae's drunk
as a Caristian.™ Eere tnen is one indication

1
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how the Moslem identifies everything Buropean or
American with Christianity. If a business man
pulls off a dirty deal, then one generalizes and
says all tae Caristians are lize that. Ard the:n
if his goveroment steps in to prntect Lis business
interests over against the Moslem'!'s — as has hap-—
pened all too orten in Tgypt — the cry goes up
that this is Cirlstianity penetrating and trying
to conquer Islam. Then wihen, as in tie Great War,
Christian nations oattle against each otlier and
bargain for tlie favor of Moslem powers (read T.T.
Lawrence, Revolt in the Desert), then the Monam-
medan says he w11l have nothing to do with such ~»
religion.

The relizion of Islam has always been real-—
istic and the ifoslem cannot understard how anyone
can prize ideas or ideals which he does not keepe.
He may therefore respect the missionary who lives
his Christiarity in all sareas of life, yet he
will fraakly discourage him from continued mis-—
sion effort. ITor the Msslem remembers the War
and e is amazeaing: tc tae burden wihiich Zuropean
imperinlism aas laid uprn hime The post-—war
neriod hos givern him the slogan "the self-dater—
mination of nations." A4s a renlist he mmts to
make this a fact. Note therefore the unrest not
only in 73pt, but more so in other ports of the
Vohammedan world; only we aenr littls of it.

In the face of tais situstion, this is the
decisive hour of Cliristian missions. The direct
metihiod of missioning, that is, by a head—on argu-—
ment against Islai: and an attempted conversion
througn mainly intellectunl chiannels, is by ex—
perience doomed to feil. Just as we use the in-
direct method to interest college boys in Chris-—
tianity, wo we must werk among the Moslems. One
may characterize them as fanatic, fatalistic, ig—
norant and superstitious. If so, then one must
work gradually to change this way of life by
good will, endless patience. Then they mayr come
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to see the truth in the Christian revelation of
God. Results are painfull; meagre; et ~ne must
be satisfied with even little. A discussion of re-
1i-isn detween a Christian and a loslem is always
difficult, for the latter without fail suspects the
former of ulterior montives and puts up 211 his de-
fenses teo block :-im, or to changze the subject. 1In
this attituie the cliief of tiie Tsyptian Broadcast-
ing Company remarked to ¥r. Wildert Smith, senior
secretarr of the TVMCA in Cairo, "Don't tell me taat
you're not tryin: to make little Christians of the
boys down at rour place."™ Mr. Smitii!'s answer was
the only one we too could give, "¥o, ;ou're vrong,
we'lre trrin: to mAze big Caristians out of them.®
If this hour is cdecisive for Christion mis-

- slons, so is it for the Moslem relizion. For
Caristianity is meetinz the relizious and ethical
protlems raised “»y mofernity; ~nd it would secm
as thouzir we are noving forward. Islam, on the
other kand, at lsast till now, hns refused to ad-
Just itseclf in the face of chaige. Yo oac will
_deny thst among tae Wgyptians and Arads old relig—
. 1ous bdeliefs and moral standards are now disinte—

grating. Eere then, if anywhere, is the clhnnce

for Caristisnity to orove itself over ogainst
Islaml

Ceiro, ¥arch, 1938.

P
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TSROUGE A GLASS DARXLY

The first of modern philosophers deliberate—
ly made it ais goal to cast aside all the wisdom
of the men wao .:ad gone before him, and from a
. perfectly neutral besis to build up his own point
of view. Of course, he did not deny all the know—
ledge of thze vast. But only by iznoring it as
best he cculd did e feel taat he migat build a
system of thought which-would be truly his own.
This fact, plus the fact that he would only ac—
cept as valid that which he clearly saw to be
true are the facts that come most quickly to one's
mind wher one thirks of Descartes. '

It is the first of these characteristics that
occupies our attentione Descartes saw fit to
doubt everytiing. Eis method has become the key—
word of all tne critical sciences. 4And the spirit
of criticism has penetrated into all fields.

That this temper kas not been an unmitigzated
blessing ore cannot deny. It has led to the de-
struction of values as well as to the questioning
of false factse The inevitable compensestion comes
even in ocur >wz age, not only in politics, but in
theolozgy, in increased authoritarianism.

It is a long, long jump, perhaps, from the
preceding cormon enough generslizations to tke
class-roams of ¥t Airy. Perhaps a brief incident
may serve to lessen the gav. - In tl.e Junior year
of the present Senior class, one of the professors
made a memorable remark. He had been the subject
of a torrent of cuestions oxpressing uncertainties
on serious doctrinal problems. To them he gave
no clear—cut answer, but ventured the statement
that by thic time we mere Seniors, all ttese ques—
tionings would vanish like the evil witciaes of
Macbeth. (Jeedless to sey, this 1is no vervatim
quotation?)

Well, 2e vroved to be an admirable prophet.
In well—conducted tours through the fundamart2l
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beliefs of Lutueranism . we l:ave absorbed enough
answers to quell almost eny questioner. OQur im-
Plicit faith Rs been enunciated wita far greater
clarity than any of us could lave hoped to do in
an entire lifetime. And as he predicted our gues-
tions in class are no lonzer much concerned with
doctrine, they are rather practical. But I should |
venture to sayr tant in tiac minds of all there ar I
still »n Tew facts vhich must be "heroically gulped®
because we nhnen't yet quite absorbed nll the ways

and wkererores sufficient to make them clear as day. - =
They ere too close to our realm of lnowledge to .
have had time to be coated with living experiences,
waich alone c~n show true renlity. There are and
must be rich spnces for our faith to grow in.

The task tefore us then is to make our know—
ledge a ren~l conviction, and to deepen the faith
me alrendy have. As n method for this one coz turn
baclz to our FrenclL scientist and tue thoughts he
hnd one winter afternoon ns he sat by the fireside. 4
Tis belief oegan witn his doubts. .Only thus could |
he make them re~lly his owr. .

Ion doubt Lias o ond name. It mnkas one think '
too much of those wuo know what is right but find
it most convenient to escape the truth by attempt-
ing to deny it. And in churci circles some doubt
is rigntl;” called heresy. 3But doubt, as I would
lik2 tc think of it Lns none of these connotations.
Instend of a stumbling block it is a cormerstone. i
of faith. It is tie sizn of a growing conviction; "'
sometaing to distinguisk it from petrified .thought
processese ' & 90

First of all, doubt need not be umbelief. ..
Rather it is only imperfect belief. Therefore,
everyone is a doubter for no onet's ovelief is per—
fecte It is 211 "as tlroush a glass -darkly."

And the svoner ve recognice this tie-better. het
ve repcnt in words is but £ shador of whit the .
wnords represent. So if we find oursclves doudbting
in the sense I have mentioned, our attitude is .r

L
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healthy, not ill. One of tiae primery distinctionms
between our teeciing and tkat of tlhie Methodist
Church is tlet we meintain that one wio is trouzht
up in a Caristian environment will not necessarily
have that indispersable (to the Methodist) sense
of conversion at a definite time and place. But,
likewise, we must ~dmit that thoush we have the
certainty t.at we ere "on the rigit road," yet we
have never arrived at the destination, and our
dogmatic statements will be tempered accordingly.

Secondly, doutt tends to clear away nnn—
essentials and erphasize anew or for the first
time the essentisls. If we could sit by the fire-—
side as Descartes did and clear our minds of all
our beliefs, peruaps the voice of God might have
a little less interierence tihan it does when we
interpose all tiat which we ave accepted tihrough
tradition, and-ruddled then by our own hazy think-
ing. And when we start guestioning things, we
snould not jump on small insiznificant facts.
Rather, t.az mcre imposing the subject, the more
necessary tiae doudte One eminent divine went so
far as to say that the only thing in religion that
he ever had and still does have doubts about is tke
unvelievable 1love. of Gode But one can feel like-
wise that because of that very doudt, his feith is
a much more vital force than if that love were al-
ways taken for «rented like the probable annual
rainfall. Doudbt is the crucible out of waick flow
the refined metals of faith. Man is not born with
the love of Ged. Fe must realize his inadequacy
and then accept joyfully the gift of salvation.
And lest his joy turn into a frozen zrin, he must
constantly realize through his doubt how perpetual-
1y new tals gift ise %e are born agein, not once,
but d"ilyc

Professor Kgberle, in the conclusion of his
Quest for Foliness, states that "it is the tacit
assumption oi all theological study that our thinlk—
ing and speaking will be moved by our conscience,
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and ever and agin mcved oy it anew, if everytiing
is not to degzenerate into a 'vain revetition of the
ae.then. " Ard he quotes Iuther as vriting, "it

is not ~ geometrieal science, where it is enouzn
if we aave crnsped it once, tut we rmist 2lwor’s be
learning 'it, and tuaroush tridbulations vie must te
scaooled in nmcquiring it."™ With such autaority,

we need not shrink, estrick-1l1ike, from construc—
tive doubdbt.

SYMBOLS AXD PARABLES

Symbols and parsbles each represent a fascin-—
atinz field of researche The modern mind seems
rathiar to take them as distinctly separate and only
remntely reloted; perhaps from -~ur Listoric~l per-—
spective this is a justifiable pnsitinn. Fo—ever,
tzey are not only related; they sore intrinsically
bound uvp, philologically, historically, and prac-—
ticallyp.

Brierfly consider thaeir cependence upon the
same Ireel ront ¥ballein® (to throw), the one vwith
the prafix "s;m" (together), the otier with "para®
(beside). Their kinship here is wortl. noting even
though it proves little. ¥Fow close they mar bave
bYeen in thelir e=ily” usage can not bYe claimed oz
this basis alone, for it is lost in antiquity.
Wien we meet them in encient Greelr theyr already
have divergent meanings—even more divergent tliAan
they are now. Could some nypothesis account for
such a separation? -

To look uastily at the uistor) of tiiese words,
not particularly as words in themselves, bBut ratier
at the concepts which they as words, represent, we
can establish for them & closer point orf contacte.
Picturegranhs, ideazranhs, and hiaroclyphics, tue
oldest trpes of recording ideas knowvam, are symbols
in the truest sense. Symbols, from the first, have
bYeer cencermed with men's religinmus conceptse
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Indeed, the term hieroglyvhic means sacred. carv-
ingc T™ese, thanks to the Rosetta Stone, can be
decinhered There are many of thae ancient symbols
wnose viernines remein o mystery, vet taey stand as
recordings »f 2 forgotten thought-—world.

Less buried in the past =re the symbols of
the ®rrly Caristian Cinirche With the sprend of
Christianity, all the existing knowledge was turned
to the advoncement and perpetuntion nf the Gospel
Story. It is nc surprise ther to see symbols,
long in use berfore tne Advent of the Ingos used to
teach anéd record Tis Message. These Caristians
borrowed from all sources and read into and out of
the time—worn symbols their new thought-op-ttorns,
mentnl associations, and reclationships. This pro-
cess continued and found its elaborate climax in
the nrofmind mental gimmsstics of the Medieval
metaphyrsicians. The morc abstract one's thinking
becnmes tiie more one rust rely on graphs of one
kind or anothcor, so Medievnl religion rmltiplied
acd elaborated symbols on end.

Practicnlly sperkinz symbols have been snd
are comparisons which arouse associ~tirnse Tiat
is also what varnvles are and do. As sucn they
arec representntions of an iden or a related sys-—
tem of id2~s. They portrny relntionsihips. Tkhnt,
essentially, is whot wo do with wordse A group-—
ing of words conveys to us the same type of com—
parisons, nssociations, and relationsaips as did
symbols for the ancients. Thus symbols were used
as and for comparisons, i.e., parables, at taeir
very inception; and we use words ond related word-
groups for the snme purvosee.

Seme peorle crn be henrd proudly condescend-
ingly putting charitable interpretations on ancient
ard medizval thoaught, for it is common knowledge
that modern thinlkers have outdistanced this quaint
and trite style of language. To find the true stat-
us and proper evaluation of any age one must turn
to its Zeitgeist: ours is science. W¥Fathan Smyth
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in ais boock, TMarougld Science te God, says, "The
phyrsicist of tod~y cuite frankly acdmits that ke is
merely ¢rawin: patterns and pictures and taat his
portrazals represent, not anr exterunl universe, but
nnly tiae orgder ani relationsiaips waich are discov-
erntle in our ie~l suvjective, perceptive experien—
ces." The daneger, ae worns is thnt "Mrnkind hss
continually errcd in toking kis pictures teo 1lit-
erally" UTowherc ans s;rbels ard varadles (as com
parntive relationships) been more in evidence and
in wider usage than in the modern scicntific vorld.

Symbols ~nd paravcles touca cvery life, scme
vith more discernment, some —ith less. Sicce they
rre man'!s woy of undarstoiding rol-ticnshing,  tae
nore nerrect the understandéing and the wisdom, tae
rrore is one apt te »nresent his ccncepts with them.
One would exnect 7 perfect perspective in a perfect
m~n; on2 mould furtaer exnect extreme clarity of
thmght and@ expressicn in such A 9n2. The diffi-
culty lies rather with those who nttempt the in—
terpretation tora =ith the On2 wao prescnts the
relationsiaipse Abovt Christ, Motthew says in the
34th verse of tac 13th ckirpter of his recordineg,
"All thesa thuings Jesus spake unto the rultitude
in parables ~nd without o parable spake Ee not unto
them. "

TEc WEOLE MAW

Pror. n study »f First Thessalonians 4:1-12
I became acquainted =itn the fact that a1l the
cormentnaries at my disposal 2grecd that verses
1l to 38 were directec solely agnianst sins cf sex—
ual irpuritye This form of sin is without a doubt
included. Zowever, careful and iuntensive study
of the words and their compound formations in the
Gree text has led me to the ccnclusisn that Paul
is her: talkling not ounly atout part of mnam, cut
about the whole man. When Paul entrents the '
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Thessaloniens to incresse in godliness, he does not
merely refer to their sexuial nature, but to all of
their wmar faculties, including the dynamics of
s€x, nourishment, and self-preservation. Xe points
out t» theri tiiat it is GHd's will that they siwould
abstain from fornicsatim. The next reauirement of
the will of G2d is "that each of you kmow how tc
pnssess his om vessel in holiness and Lonor." Re-
cognized m:iern cormentotors agree thet the werd
vegsel" refers t: the hndy as the instrument of
the smul. Penl makes tie positive exhortaticn
that we 'zeen tils mechnnical vady in heliness aand
honore ™o are to determizne to consecrate this
physical 29ndr 9 ours tn tasks which will aid Gedts
work 2f sanctificntica in us, ratiaer tann hinder
it: tasks waick will bring nenor rotuer than dis-
honare

Tuls pnsitive exhnrtation takes on more menu—
inz in tne lizat of tha negative cunlification
waich f9llows. The Mtherized Version gives the
follawing troaslatinne: ®not in the lust of con—
cuniscence, even os the %entiles vho know not CGod."
Tae —ords "lust of concupiscence™ 2re not only oz
inndequnte readering, dbut are also mislending, as
theyr nerrde nnd 1lirit the menning enntained in the
original. "%s pothel epithumias™ has been made to
refer by the tronslators of the Authorized Version
only to 2 mants sexunl apnetitese I prefer to go
to the rent-nenning of the word t'epithuamias,! wnd
translate this nhrase by the words "in tke passion
of heart—felt ye-rning." (Thum>s mesns theart' 2r
'sm')t

Prul is qunlifying his exhortation to keep the
body in hnliness ~nd hensr by telling us kow aot
to live. This injunction is directed against the
practice of mnkiag physicerl and material cdbjects
and temnoral desires the ruling nassions in our
livese ™e yearn for many such things and we could
avoid much misery nnd suffering if we did rot try
to satisfy all these ye~rnings ~nd impulses, if



ve but tried to guide them along more wholesome
channels. Sexual appetites are naturally included
here. But the translation, "lust of concupiscence,"
gives an undue prominence to only one nf the natur-
al functions ~f mone It does not tnike into con-
sideratian the naturnl, blological drives waoich may
be just as devestating as 1 man'!s uiareguleted sex-
ual desires. ™uat could be a greater hindrance to
57d's nrocess of swctificntion in A mon, than if
that particular man naéd to resort to stealing his
fond to satisfy his hunger; or want could keep him
further awny from God, thn if he were forced con—
tinunlly te kill people in »order to insure his owm
physical s~fety?

A FMANTSTIC PASTIME

Prom the very carliest times, vhen Scrintures
were written t> be read, it had been the custom of
naay to translate them ints various lanpunges. It
would be immossible to tell exactly how many dif-
Terent troansl~tions inve been donee A list of a1
the lanzunzes used wrulda not even give a hint to
the number of transl~tions, either available or
1nste Down through the centuries caertain men have
fancied themselves trynsl~tors. %Yith some there
wrs thnt burning desire to zive the Toard t» the
people in their omm language: to s™me it was only
n method of exegesis; tn nthors, perhaps mest of
them, it wns anly ~ mmenistic pestime. Bundreds
of Bibles representing the mundreds of "indoctrin-
ntioas" and pla~sures of men.

The pastime still nppenls. I Gave ~ften en—
joyed it, (togzether vith having derived some little
lenrning, I hope), and wish to pass this plessure
on to yvou. V¥hy not begin at the beginning of the
Gospel, from M¥atte 1:17 to qunte:

Consequently taere are fourteen birtarights
from Abraham to David, fourteen fram David to the

-
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Babylonian Captivity, and frurteen from the Baby-
lonian Captivit: to Ciuriste.

But in contrast to tie ctaer birthrights the
birth of Cuiist was trulv taus: ¥aen Mary hiis motzer
was promized to Josepa in marriage, before they were
united, sue lear:ied tiat she was pregnant by the Ealy
Spirit, 3But since Josepi, her espoused, was a just
man and did n»n.t want her to be seen, ae wisiied to
send ner away secretly. Havins taousct over tiese
things howeve:, the Angel of thre Lord (rou see) ap—~
peared to nim in e dream, saying: Josepa, descend—
ant of David, do not hesitate tn tzike Mary as ;our
wife, for wiat is torn in her is of the Holy Spirit,
she will indeed bear a son, and you are to name him
JESUS: for he will save h:is people from their sinse.
Thais I say all Lappened for tle fulfillment of what
was spoken Oy tile Lord tirouzi: the prophet, when he
said: Tehold, a2 maiden shall conceive, and bear a
son, and tlier will name him Emmanuel, (which means
God with us)¢ Then Joseph starting from iis sleep
did Jjust what the Anzel of the Lord commanded Lim
to do: ne —ras married. 3But he did not ackmowledge
her until sae .ad hner firstborn sone He named him
Jesus.

Yhen Jesus was born in Bethlehem Juda during the
reign of FKinz Ferod, Magi, that is, learned men from
Fersia, came t¢ Jerusalem asking: T™aere is he who is
oorn king of tiae Jews? VWe in the Tast have Lieard of
ais risirg, and have como to worship hirme ZXing Herod
hearing tais was disturbed, and all Jerusalem witha
him. And calling together all the hizh priests and -
the scribes of the people, he sought to find out from
them wiere tihe Messiah was to be born. 3But they told
2im: In Betialehem of Judea, for thus it is written
tarough tae Prophnet: And thou Betiilekem in the land
of Fuda are by no means the least among the rulers of
Juda, for from you a l2ader will come who will shep-
aerd Israel my people.

Then Herod, having celled the le°rned men aside
begged them to tell him the time: of HIS RISING, but



-20-

—sending them to Bethlehem said: Go, and seek
diligently for tiae boy, and when ynu have found him,
report to me, taat I migat come to worsaip him,
%ho, when they aad finisihed the audience went away,
and— « (Bnd of quote).

Jeve ou also left me? That is a sample of
the umanistic pastime If »mu have taken no of-
fense pernaps rou might want to contir.ue the quota—
tion in your ovn language. And if you were offended
may I nssure rnu thnt this '""translation" was not
faathorized."

R0o0Xz Aeview

ASZTI TER! QUBSTIONS
(Problems in Religious Faith and Life)

Tdited vy Ronnld Selby Tright
Puolished by Oxford University Press, 1936

One nizht, at n regular mecting, the members
of the St. Ziles! C~tzedral Club for Boyps in Edin—-
burgh, werc lrwded slips of papere Iack doy was
asked. to write the religious probdlem which most
perplexed hime Tais boolc contains those quecstions
end their answmers.

The nature of the questicns asked by the boys,
none of whom mere over eighteen =t the time, makes
the booir unique among its kind. Compare "Fhat is
Mesnt by the Kingdom of God?", "What Tas Christ's
Positior as God if Ee Prajod to God?%", "Is It Pos—
siole to Reconcile the Thought of Eternal Punish-
ment with an All-loving God?", "™hr Should n Chris-
tian Man not Be a Cormmunist?" with the type of
questions taat find expression, if not always an-
swers, in our owa informal discussions. To an Amer—
ican reader, the level of religious maturity taese
boys display in their queries seems an unfavorable
comentary on our Luther League programs,

#|



—-2]1—

<

Space will not permit citation nf any of the
answers. In gjeneral they are clear, thoush not
alwars easy. ow and then taere is a touch of
British self—satisfaction; but most of the prob-
lems are met fairly and answered as simply as pos-—
sible, lozically, warmly, stimmlatingly. The
writers, clergymen and laymen, are university pro-
fessors, ministers, bishops. Many are Aaglican,
some members Af the Society of Jesus, some Pres—
byterianse.

As to tze values and use of the book, clezrly
it is usavle in Toung Peoplel!s organizations. 1In
answer to tac question: "meed n Christizn Go to _
Cimurcx?", Seve Dre. Tilliem D. ¥axwell says, "Youth,
with its splendicd vower of harnessing action to .
vision, will not iorsalze the churci.es, but on thae
coatrary 7ill insist upoz them vYeing made finmer
and more beautiful, fitting houses for the worship
of jode ULet tae vigor and enthusiasm of ~ur youth,
seeing visiorns of whot our caurches mizht be, saape
a nooler tradition in our day for the zemer~tion to
come." In so saying, thoug: he is speaking cf
comurch ouildings, he mnizes the same sort of appeal
which the whole bnrok possesses, the end at which
the answers to tiesc cuestions are almed. .

Many of tae saswers sre inspirational tov.rd
finer Caristian livins. ‘- Thus the bool becomes an
excellent rcference for leaders of many ciaurch or-
g~nizationse It will help them make the necess-ry
transfer for themselves and taeir followers from
dogmatics to everyday life.
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NOTICE!

"Precisely at 6 o'clock 4.¥. the bell will de
rung, when the students skall prormptly rise, end
at 45 minutes thereafter shall assemble in the
Chapel for morning worship."

Fisions of sleepy-—eyed Seminary students fil-
ing into the chapel every mornins »nt 6:45 are com—
fortavl:s dispelled by the dete of the RULES AD
RISULATIONS of wiich the above utice is but a
parte It wnruld seem tist in the early deoys of our
Seminary a quite different mode of life prevaniled.
Byen a 2astv glance at the copy of the RUL®S A'™D
KREGUTATIONS FOR T STUDTETS OF TPE TEXOLOGICAL

TG T in ousr library will bear tais out.

The Seninary” opened its doors seventy—four
vears azo on th: second floor of 42 Forth ¥inth
Streete The Iirst floor of the buildinz wns used
b7 tue Lut:ersn Tudlication Socity. Enwever, a
year later, in 1855, the purcianse of a Seminary
building at 212 Franklin Street was approved. The
Franlkrlin Strect building, enlarged to acccmmodate
sixty students in 1873, was used for twenty—four
years. It 7178 in tliese errly verrs that the RULES
wvaich I have mentioned above were extant. Eere ~re
a few examples from a list of twenty—five:

"Anr unprofitable expenditure of time is
strictly forbidden. -3

"An unexceptionable friend of any Student may
be permitted to tnke an occasional mersl in the
house, proper notice having been previously given®
to the Steward, on the payment of 25 cents for each
meal, by the party inviting, who will be held re-
sponsible for tue payment.

"To all Students boarding in the Seminary, the
ckarge will be $3.25 a week. ZPvery Student shall
par $2.00 = month for zas and fuel tn the Treasurer
cf the Synmode... 411 Studerts shall have tiae privi-
lege oi aaving washing and mending done outside of
the dbuiléing; but they can have such work done in

-



the building for 37% cents a weel, if they so de—
sire. In suca cases they nre expected to oe consid-
erate in tae gquantity offered.

W7o blacking of boots or siioces will be penrit—
ted in the chambers or vestibules. Bursiaes, black-—
ing, etce, "re tn bPe kept ~nd used either in thne
yord or in suci: suitable places as the Stewnrd may
provide. In every rsom three-cliinirs are vermitted.

.. souse shnll be closed regularly ot 11:00
PeMe arter vhicih hour Students may ba out only af-
ter daving wreviously obtained special permission
of the Pouse Fatiiere Students will devote tae
dours 8 to 12 A.M. ¢ 2 to 6 PcMe to eurmest study
of lecturss ~nd recitatisns. These hours shall not
be 2ccupied by promenading the strests of the city,
or by unprofita®vle conversatinn, or by prying or
receiving visitse

A1l attemd-nce of places of amusement of a
doubtful or sinful character, such as the Theatre,
Circus, otee, visits t» drinlkine saloons, etc., are
strictly nnd unconditionnlly forbidden. ' The inor—
dinate us> »f todbacco is anlso prohidited. ¥o smok-—
ing is allowed during the hours from 8 to 12 A.l.
and 2 to 6 P.¥. Smoking in the Chnpel, ILecture
Rooms, Dining—2all is prohibited At all times, so
also is smoking on the streets ond higlmmys of the
city proper.

% musical instrument, including the Cabinet
Organ, shnll be used in the building, except be—
twean the hours 12 to 2 and 6 to 9 P.M.

"Tardiness in appearing at devational exer-
cises as well ~s nbsence, shell by the Executive
Committee bc reported to the House—Fnthere

"The students shall be careful to keep their
rooms in 2024 order, and nct to bre~k furniture or
deface txe Sullding, observing nentzness ané system
in every respect.

"The Students of thc Seanior Class v»ill, on
the first Yonday after the opening of the Seminsry
in the »uturn, and on the first day of every



followinz month, elect by ballot an Executive Com-—
mittee of three members of the Senior Class, which
-Cormnittee elect tteir owr ca2irman. This Committee
ehall endeavor to procure the sbservance of the
RULZS ANYD R®GULATIONS of the Seminar:-.

"The design of the foregoing regulations is to
assist the Studenfs in the cultivation of a sound,
earnest Christiar cheracter ag well as to rmaintain
the good order of the Seminary. The Faculty are
bapny in the conviction that the Students will
heertily cherisk among themselves suci. sincerity
and earnestness in the spirit of the Gospel, as to
render a cheerful and uniform obedience to the pro-
visions of the Iawn." ’

.Times nsaave changed! Haven't they? And even
then times were charging. ¥or e considerable length
of time the need for a new location was felt. In
his "Philadelpnia Seminary Riographical Record" Dr.
Reed -has made this eantry for the year 1881, "The
question of removal to secure more healtiaful condi-
tions vas discussed. Several desths ad occurred
among tlie Students in previous vears. The need for
proper room for the Library and for & resident
Professor vas greatly felt."

-In 1689, after many years of dreaming and plan-—
ning, the Seminary moved to this presert site where
the dormitory aad Just boen completed. In the past
forty—nine years in Mt Airy a number of buildings
have been added: the Library, Caspel, Refectory,
Yeating Tlant, Graduate #zll, and eight dwellings
for the President and the Faculty. In considerable
part this has been made possitle by the .enereosity
of individunls. All of us ore benefitting by it.
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ANTISEMITISY OR JUDEOPEILISM?

An honest mern nars ais debts; and if e can,
he pays taose of i:is fothere Charistisns of todey
have debts to pay—some of tlheir own making, some
made by their fatherse In America we ove debts
of Caristian love to the Jew amenz others. RBut
some, per.:aps uncoansciously, ere addinz to that
dett, ratzer tlar decreasing the lump sume In
preacining taat centers arocund the cross and the
crucifixison tae Jew is naturally involvede A4nd
it has teen on tiis very question that sc large a
debt has teen made by Christians, and some hint
taat the dewt is still on the increases Referring
to the wayr in wihich some relisinus teachers des-—
cribe the crucifixion and the Jew, Dr. Moehlman of
the Colgate—Ractester Divinity School, wrote in
1933: "Tae excellent ethicnl teachin: given the
youtla of the Uaited Stntes by Public Education is
sometimes nullified by one—half hour instruction
in such 2 religious educntion classe" (C. He¢
Moenlman: The Curistinn—-Jewish Trasedr, p. 18).
Is the Jew today still suffering as 2e did in the
past becnuse we reznrd him as ~» Christ-iriller?
Does iour attitude show antisemitism, or Jude-—
ophilism? .

Som2 of us do not renlize the way in which
the Jew has suficred at the hands of nominal
Christians during the Christian era. At the time
of the Crusades tasusands of Jews nlong the Eaine
and in ¥rance and elsewnere were killed oy the
soldiers of tiic cross because they were "murderers
of our dear Lird."® The Inquisition was used
against Jews just as ngainst hereticse . During the
past generntion, before tlie Revolution in Russia,
4nod Fridny wns o day of terror fsr 211 Tussian
Jews, for or tiiis day the priests led tue simple
peasants tn ovenge the deatli of the Son of Gode.
And while today the religious elemeat is not al-
ways so evident in the persecution of the Jews,
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in the backgrrund it still is the moving cause.
Por it was religious hatred that forced the Jews
into ghettos, closed various sccupations to them,
excluded them from universities—in short, the
Jews sre to a large extent whst %zey are today be-
cause Curistiens of tie past have made them so.
And tiae plea now is to skow an exceptionally great
love tr the Jev t.at the debt of hate in the past
mizZat be wiped out.

To saow tuils lrve wo must liandle witn care
tie sorest ~f sprcts. in tlie relatinn of Christiems
with Jems—the ciucifixion. Some would Lave us
omit the teachingz of the cross, but theat is im—
possidle; scme vould have us declare that the Gos—
pels were worked over after 70 AcD. and made anti-
senitic (am3 %tiat ther are tuercfore nct :istorical)
out tails we do not believe; some wnuld remind us
7f the colonies of Jews on three cortinents at the
time of tae crucifixion, whn knew nothin.. of Jesus
and Eis wnilz and were nnt responsibvle for Eis deatan:
some remind us thet it was the leaders of the Jews,
and tic Romar governor and soldiers who played the
lecadinz partse But the only way to be true to the
accounts, Christ ard ycurself, is to put the em—
paasis vwaere it Helongs—Cirist came to put man
in the risht relntionsiip vith the Feavenly Father,
t2s overcome sin; it vweos sin that led Jesus to the
cross, and sin still leads Him there. Such preacn-
inz of the crass d2es nct sccuse the Jews only,
but indicts all manicind. This, then, is the first
step in payinz the debt to the Jemw-.

The second step is gaining an honest appre—
ciation of tiae Jewe Unfortunately, Luther in the
closing ;rears of his 1life turned with wrath agninst
the Jews, although in his earlier l1ife he had sided
with theme But some have dared to love the Jews;
Prof. PFranz Delitzsck 7rote to Zebrew readers:

"If, as I hope, you knou me as a Caristian scaolar
who is a friend of Isrnel...." And we hAave reason
to be proud of cur Jewish brethren. Eere in
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Fhiladelpihis we may boast of Eaym Salomon, who
deserves vernaps as mucih praise as Robert Morris,
for he gave all e had to the support of the Rav—
olution, and died penniless. That we know so
little about outstandins Jews mey cause us to ne-—
€lect them, and fail to appreciate tiaeir contribu-—~
tion tn Arericae.

If vou wor:ld kiow more about this whole
presentation read. sucli books as ( in our 1i-
brary):

Basil ¥~thews: Tae Jew and the ™rrld Ferment (1935

lee Je Levinger: A Zistory of the Jews in the
United States (1920)

Max Zunierberz: The Crucified Jew (1927)

Ce Ze Voehlman: Thae Charistian—Jewish Tragedy (1933

He 3c Tnelow: 4 Jewish Tiew of Jesus (1920)

ind fiaally say witkh the Slav statesman,
Fresident Masaryk: "He whc looks up to Jesus as
his Master cannot be anti-Semitic. ou must be
either nne taing or the nther, and if you are a
Christian vou cannot be an anti—-Semite."

TET IAST SUPPER

The Lord!s Supper was instituted b» Christ
on the ni:ht in whicih He was betraved, wkile He
sat with Jis disciples in the upper room after
eating the Passover with them." (Quoted from "The
Charistian Faith" p. 347, by Joseph Stump). ¥ony
churchmen and students of the N.T. now consider
this sentence only partially true. They would
agree th:intthe Lord's Supper was instituted by
Christ, nand tihnt He ate it with the disciples in
the upper roome¢ DPut the rest of tie sentence is
misleadlnge It will not be my purpose lere to de-
fend eitier side« I want however io present a few
of tae propositions contra Stump. Taey begin of
course wita the assumptinn that the Lord's Supper
was a veekly mesl called the Kiddush.
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If the Fassover had begun on "the night in
which Fe was betreyred" our Lord could not i.ave been
tried and executed thet day, for it was against the
law of the Jews to hold a trial or execution during
the Passover. But the Supper took place according
to Jewish reckoning on the same da)y as the trial
and crucifixione This alone is reall; sufficiexnt
to prove that it was a pre—passover meal that our
Iord shared with Eis disciples, and not the Pass-—
over proper. It is not unnatural to find it called
the Passover in the narratives, for here it is
clnsely assnciated with the Passover, and indicates
the time of the year our Lord suffered. It would
be clear enougk to a Jewish reader what was meant.

Turther, the character of the Last Supper was
fundamentally different from tiat nf the Passover.

A table nf some of taese characteristics will show -

tapt:

The Tassover The Last Supper
1) A fanily festival. 1) A group of male

friends with a Rabbi.
2) Pascal Lanh offered. 2) No offering.

3) Unleavened bdread, 3) leavened bread,
alumns, used. artns, used.
4) Several cups used. 4) One cup used.

5) Exodus narrative read. 5) Religious discussion
with proyer and pselm
singinge.

6) An annual celebration. 6) A weekly celebration,
in preparatisn for
the Sabbathe.

7) Observed by all Jews. 7) Observed only in

messianic circlese

ds I uave sugzested mere characteristics could be
listede Tradition also will adcé to them. Tae very
title "Last Supper" is derived from the fact that
the Lord and Tis disciples partook of the Kiddush
on tae eve nf every Sabbathe This was their last

e



meal together. One of them would betray Him and
leave the circle. 4nd tre Lord Eimself would
not érinir the wine azain until Ke drink it new
with them in His Father's Kingdom.

There is a further point of relation to the
subsequent liistory nf the Eucharist. From the
beginning the ILoré!s Supper was celebrated fre—
quently. A weckly celebration was becoming the
settled practice. Tals subsequent practice
clearly siinws that the disciples understond from
"ar Lord's words and actisns that they were to
celebrate the Bucharist frequently. This would
have been urlikely if the Last Supper had been a
yearly Tassover and not the weekly Kiddushe

Yow in order to keep my promise to defend
neither sile, I siculd balance the paper with as
mainy propositions pro Stump, and I samuld add,
otherse 3But I believe that these "others" weuld
2ladly thinlz up the propositisns themselvese

Z¥TROSCECT

Weeded: a "Mt. Alry spirit." ILo~king baci
aver the past tiiree yrears, the writer dewmns this
a cardinal need cf the seminary. Tae spirit of
an instituti o is a2t o~nce the most indefinable and
yet tie most distinctive taing about the institu-
tion. On some campuses it is lively and red-
blooded; nn dtiaers it is slumbering. The latter
seems to be tize case unhappily at Mt. Airy. We
do not have waat mighit be called an animated
"esprit de corps.” To put it bluntly, in many
matters we are lethargic, if nnt actually dead.

®hat are tlie evidences? For one thing, in-
novations on campus tiiat deserve a response are
being killed by indifference. The Seminarian,
bacl: to the wall, is struggling to keep alive,
although it nas real possibilities. The Inter—
seminary Movement is having to buck a steady
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undertow of unconcern. For annther thing, worthy
appeals for real need meet with discoureging in-
ertia. The Father Eeyer support of an Iudian
parish and the Chinese student relief apmneal are
cases in point. And still another evidence >f the
lack of a live c-mpus spirit is the prevalence of
unbecomin; episndes in student life. Upon mention
of one such episnrde, a student ws hesrd to remark,
"The student body oushat to talze a stand against
that sort of taing." But tne student body does
n~t "take stands" here; it only watcies, nods, and
blinkse We have no dominant, unifying Mt. Airy
spirit.

The reasons for such a situation are many.
They need not bYe citede Certainly nn individuals
ere to blame; we all feecl a responsibility. The
writer is conscious of as grave shortcomings along
this line =s anyone. It is not his intentinc at
all to criticize, but rother to consider some con-
structive means wheieby such a desirable spirit
might be built vp. To be sure, such a spirit,
like happiness, does nnt come by seeking it direct-
ly. It is a by-product, and the following sugzges—
tions for cttezining it are with this fact in mind.

One metho>d that could contribute to such a
snirit wold be for us to assume some project
which would dras us nutsiée of ~urselves. Sucha
project might be along the line ~f community bet-—
terment. It might be with the co>—operation and
guid~ance of the Philsdelphia Inner Mission Soci-
etye Pach year a different objective might be set
up, or the prnject might be big enough tn command
our support tarough many years. But waatever form
it may take, it should be a work tiat is totally
mir responsibility, under our direction, employing
our persnnal efforts snd resources. If we were to
get benirnd such a cause that vrere wholly our omn,
there would tend to spring up a unifying, agsgres—
sive spirit here on our campus.
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The point might be made that we have such a
project in tae parish we support in India. It is
true that tais work ought to rally us, but tae
bare fact is tl:at it does not. This may dYe due to
the fact taat it regquires only our financial sup-
port and does not give the opportunity to contrid—
uting personal effort and assuming personal re-
sponsibility, as a commmpity work would do. Also,
we cannot watcli its progress, as we could that of
a neardby project. It is not "ours" in every sense
of the worde =owever, all this is not for one
minute to advocate discontinuance of the Fatker
Eeyer Society worke RKRather, it is to add to it.
The situatior now is not that the India work is
exhnaustinz our resources; instead, for reasons to
be deplored, it is not commanding them., If we
could build up a stronger campus spirit by throw-
ing ourselves bekind a local project at personal
sacrifice, there is every reason to believe that
our India parisk would not go begging for supnort.
At least, tiils plan would go far in turning our
gaze mutward ratrer than, as it now is, inward,
and that is waat Mt. Alry needse.

Anotier sugzestion for building a Mt. Airy
spirit is thnt we have a definite ideel continual-
ly before us. Let that ideal be that nere on this
campus we siell build up the most Christ—like of
all Christian commmunities. "ar not? Fere, if
anywhere, one would expect that. Answer may ve
made that already this is the ideal of most if not
all of us, personally. True, but as an ideal, it
is not projected before the group. It should be
publicized among us and made a specific objective
so that we have it before us not as 2 vazue desire,
but as a definite group conscinusness operating at
all times. Then, anything that did not meat these
standards would receive group condemnation. Not
only would suci: a conscious ideal here give us a
unning start into the ministry, but it would in-
vigorate our campus spirit and set a ciiallenge



before us. Of course, ti:is mayr be branded as an
idealistic dream, nice but fanciful; ret to dis-
miss it simply witn that is to do it a manifest
injustice.

Still another brief suggestion for a more
robust campus spirit is that there be more gataner-
ings of the students as a whole outside of class-
rocms and ciapel, in the form nf social affairs,
or meetings, or forums. It is amnzing Low much
our student life is compartmentalized in dommitory,
refectory, and classroom, despite the fact that we
live so closely. It is equnlly amazing how the
convivialityz of informnl contacts under different
environment can btuild up A comraderie thet no other
device can approximate.

At all events, tiie need for a live cnmpus
spirit at Mt. diry is patent. Tae suggestions liere
offered are just suggestions — no more — to try
to meet tnis neede Taere is a2 wealth of latent
energy and entausiasm among us that is just wait-
ing the cause taat will call it forth. At pres-
ent, nowever, rucia nf it is being shunted off
through otiaer cannnels and finding expression in
ways tiaat are not alwnays constructive. There is
no renson way an aggressive campus spirit could
not send Mt Airy further forward in the positiam
sue mught to occupye The hae~rt of the mntter,
therefore, is this: "Mt. Airy, wake upl"
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