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From the Editor's Desk

In one of the articles that came to us, nct printed in this
issue, was an idea that has been met by all of us time and again
both before and during our seminary yocars, In fact, some of us at
times have jokongly referred to it as the dominant idea behind the
general position of the Lutheran Church, It is the idea of the
happy medium.

These few lines were not intended to tring forth any brilliant
new theological speculations. They are simply meant to oall back
to mind an old idea into minds that have been packed so full of the
ordinary eormon sense of others that that commcn sense has been
glossed over or blandly waved aside, And yet we so badly need it
even as ve live here together in cur little seminary cemmunity.
Seven years to be spend merely in the preparation for a career seems
to many of us to be a long time. And e become rather anxious for
those years to fly by. W"hen they do not fly we become irritated,
impatient and begin to feel sorry for ourselves, 1l expeot the rest
of the world to admire our '"sacrificial" courage and spirit; we
beccre very critical of those who do not make obeisance to us and
cater to our whims and desires. That is not corummon sense at all,
That is nothing of this thing we would like to refer to as "the
happy medium',

We must strike "the happy medium" of seminary life too. It
we find ourselves becoming super-critical about everything around
us, - our dormitories, our assigmments, our mrals, yes, even our

r professors, let's try to get back to the normal Christian way of
looking at things, the vay that we would want our congregations
to look at our first errers, It simply means a thorough bit of
introspection and a oall to helt to much of our hyper-criticism,




2

-

— 4

4 :"
s Uy

_,“‘ s
( I!, ., t.l } ({ "/'(/., )

(/. 11 194

(.,

K 9}“‘_”

As the Christmns soason draws noarer, the orld anxiously wcits
to hoar tho angols sin tho old rofrain, "Glory to God in the high-
ost; and on oarth, peaco to men of good Vill". Soon agcin ve shell
hoar this song; and go to soc tho glory of God incarn:ite in tlhe Rabc
of Dothlohom. e shall hcar tho scraphic :essenrcr's announcoisont,
"Foar not, for behold, I bring you good tidinzs of grent joy, which
shiill bo to rll pooplo. For unto you is born this dzy, in tho city
of David, & Savior, tho is Christ the Lord!" %o shell soon ngein
cclobrato the birthdey of the Prince of Pocco -~ whilo wur onvelopes
tho major portion of this planot!

This anachronisn jers onc's Christizn conscionco forcibly.

Soro thing must bc wrong somevhoro. In order to undorstand more
fully tihie annchronism, cvcrvono must cxamine himsclf to discover
vhorein ho has failed in his duty of unsclfish love for cll mon.
Such an e xamination 41l bo noithoer ecsy nor plozsant, for this is
an age of cynioal cgnosticism. "/o can cnsily sco vhat is vrong by
considering the typicnl modorn charactor of tho "man from Missouri."
Howover, tho cynical egnostic is too ubiquitous, too much in the
neod of (hristinn holp to bo ignored by thoso vho have not succumbed
to his monteal disocso, '‘ic must realizo that most of us are leorgely
tho victims of "Progross", a falso and overly-optimistio evolution-
ary philosophy of history. It vms vhon lrogress collapsed of itsolf
thet it dreggod in its wmke thoso vho are now cynical agnostics.

Progross had long bocn hold cs the chiof philosophy of historv.
Concoivod ~nd born by tho Ronnissance end carofully nourished in tho
succooding centurios, it finclly cemo to its full cxprossion in Dar-
viin, Spencor, Huxloy, snd Bergson. Frogress has also bocn tho basic
concept of the philosophy of scionco., Later, this sasme ooncont wrs
trensferrod to tho hunan sceno, and, hehold, o were told thrt men
end his institutions ore progressing to ultinato perfoction,

Scienco wns bom into the uncssuming position that bofitted
o 'problem-child" of tho Church, Yhen rolcased from the stifling
bonds of a dead Soholusticism, it fonded for itsclf. Darwin and his
school appoarod much later; but, with thoir appearanco, tho viiok
montal fabrie of the world wns torn and thon romondod. This school
brought c¢volution to its full stature by tcaching, '"Day by day in
overy vmy, the world is growing bottor and bottor of itself," In-
tollootuals, rovelling in this ooncopt, carried evolution onc stop
farther nlong. They scid, "Man is progrossing stondily to ultimeto
perfection,”
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Brolution boreo fruit in theology and called it Liborelism,
This grotosquc attempt to "harmonieo™ scicnco with thoology took
besic Christian truths and litorally vmnt mad. lioird thcologicnl,
thoosophicnl, and philosophical teachings and =211 sorts of pcrver~
sions of tho truth vioro fostored., Charactoristically c¢nough, tho
philosophy of Liburnlism wans besed on the doctrino of progross.,
"o orc achicving perfoction", tho liberelists scid, "end also echicv-
ing our natural dostiny as lords of hoavon cnd onrth"., Ono of the
lnte ninctocnth century poots rofloctcd this attitude when ho wrote,

) Kol

Glory to man in tho highost; for ho is tho mrker of things."

Progrossivo cvolution, howcvur, rcecived a tomporery sot-beck
during thec ‘iorld War I, Its adhcronts vero cssailod from all sides
vith thc cucstion, "If we aro gotting better all tho timo, how como
tho war?" Tho answer, stotcd glibly, wvms, "Tho war wrs just a mis-
tako. Som ono misstoprod in our forowvamrd march., Now, wo aro roally
going to vork to build porfection." Exampleos of porfoction foll
onsily to hand., Thore vas Mr. Wilson's noblo c¢xporimont of n League
of illations to promote world pcnco, Thore worc tho london and Viash-
ington avel Trecatios and the locarno Pact. These icrc acclaimed
as ovidonco for tho wvorld's growsh in porfoction.

This philosophy conccals o dengerous and tragic woeslmnoss be-
ncath its oxtramo optimism. A caroful obscrvation of tho pest two
docadcs rcvoals the weoaknoss. Anyono not blinded by progrossive cvo-
lutionism hns soon, undor tho panoply of "Progross", thc starvation
of thec wiorld's massos. He has soon tho riso of crime, froquent in-
tcrnetional incidcnts, tho brockdowm of modorn morrls, Ho has sccn
tho riso of Stalin, IlMussolini, Hitlor and theo gradunl onslavemont
of man to tho Statc. Now, all sco thc spoctaclo of Europo's massos
horded into rir-raid sheltors, drowned by sutmmrino raids, blown
to bits by bombs, This mnocbro picturc has bocome cloarer and clonr-
or *ith oanch passing doy. It is so oclcar now thet it heas ponctratod
tho minds of thosc formerly dedicatod to tho doctrino of "Progross
to Porfoction". Tho not rcsult of this ponotration of tho woeknoss
and lio of thc philosophy of progrossion has bocn incvitablo dis-
illusion, Cynical agnosticism hrs takon tho placo of unbounded op-
timism, whilo progross has boon oxposod as a dclusion. If you wish
to soo vividly tho intollocturl tormont of disillusioned cvolution-
ists, road Aldous luxloy. Almost ovory word that ho pcns drips cyn-
ical agnosticism as a blow=-gun dart drips poison. Quito definitoly,
it sooms, progruss has halted its formrd march to porfoction.

But, Christmas is again closo upon us with its Gospol mosstgo.
In order to approhond this mossage and utilize it for tho good of
all, we must oxmwnino oursolvos. "hat we sheall find has boon out-
lincd above; facing us all, howover, is Christmms, A.D., 1940,

In ordor to bring ordor into this secmingly chaotic world, and
in order to livc as sonc, rmturo Christians, vo must rid tho Christ-
m.s message of this humnly doviscd intorpretation; ncmoly, that
Christmas givcs us fresh impotus to establish thc Kingdom of God on
oarth by our own offorts. Vio cannot ovolve tho Kingdom by human
"progrcss”., This "progross" is moroly our focblo human oxcuso for
ignoranco, and a consciontious clonk for prosent sins and promisos
of futurc "goodnuss", Tho Christmas rp ssago rovoals nothing sevo
tho strugglo going on botwoon good and ovil, and God's m ans of do-
feating ovil, By rooognizing this strugglo, wo sco tho vorld as it
appoars in tho sight of God.
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Thc doctrino of Progross is a porversion of the Truth, vhich
Truth becing that tho world is stntic. Human noturo is tho samo from
ago to ago; and God's rcvelotion romt ins tho st s yostordav,
‘hon wo look to tho Child of Bothlchom, tho Cross looming up in tho
background, .ro can the morc c¢asily racognize tho ctorngl strugglo
botvon good and c¢vil, 1In frct, cvil achioved its biggost victory
vhen our lord died on thu Cross; »uo cvil rccoived its vorst doefoat
vhon Hc rose agein on Eanstor day.

Good strugpglus with ¢vi) in tho hearts of nen; and this strugglc
vrill continuc until the cnd of tho day of graco is comec. This is
patontly so boeauso wu carnot, by our ovm rcason or strongth,
com to belicvo in Christ or triumph ovor cvil. So noithor can
by our o¥m povitrs, crnuso tho Kingdom of God to aprcnr on carth,
Howwver, the Christe-child brought tho invisible Kingdom with Him
fron God; and wc vho becliove in Him as Savior nrc a part of that
Kingdon, a Kingdom stilled "vciled by tho Cross", It is only at thc
ond of tho days, wvhon God so vills, that tho visiblo Kingdom will
apnoar vith Christ's Socond Coming. Until that deoy comos, good il
var upon cvil; ovil triumphing at scme time, agein good being the
victor., lio must not forgot, though, that tho powor of God, in tho
Holy Spirit, fights upon tho sido of good. &Evcntuelly tho finsl
triumph of good and tho osteblishaont of tho visible Kingdom of God
will bo eccomplishod. It now only nvaits thc vill of God to pcr-
form this act.

Thus, tho Kingdom of God will not comc through "cvolutionary
bottormont", Things vill got ncithor bettor nor vorso in tho futurc,
but will rannin as they arc today. Thatcver wo do or negloct to do
will not chuingo oonditions. Hemombor, though, that Christians hevo
novortholess both o promisc nnd a duty: Vo must fight ovil with tho
aid of God's powur, thecroby fitting oursolvos, by faith, for tho
Kingdom com end coming cs a gift of Gods Thc Child of Bethlihem
is tho sonl scut upon God's promiso that liv 'ill not abnandon us to
dofoat by ovil, sin, and doath,

This is tho mussagc of Christmns: Cast asidc progross and rovc-
ognizo instoad tho strupgglo bctwoon good cond ¢vil, Como to th¢ mang-
or vvith faith to scu tho promiso of tho cventueal dcfcat of cvil,

Takc hoart from tho manger, tho Cross, thc gravo, cnd thc omPty tomb,
and go forth to tho spiritual battlo rofroshed and onhcartonod.

Proclenim this mossago to nll mon: Como to tho mangor cnd look
upon the Christ-child; and ¥now of tho now hopc and 1ifc that
floods tho world, Theoro you will know that all i1l como about
righitly in God's good tirc. Vinit paticntly tho gift of tho visiblo
Kingdom that +ill comg from God.

That is Christmes, A.D., 1940/

» - .- L L4 L *

Nothing is dono., Bvorything in tho world rom ‘ns %o bc dong,
and dong ovgr. Tho greoatost picturc is not yot paintod, tho groat-
o8¢ play isn't writton, tho grontest pocm is unsung., Thorc isn't

in all ¢ho yorld = porfcect railroad, nor o good govc¥mment, nor a
sould 1,

-~ Lincoln Stoffons
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"It is a terrible thing to take humn life, The conflict
between man and man and nation and nation is tregic"* The firing
squad system of execution is not so horrible because ten men shoot
at a victim and no one knows which gun had the deadly missile in
it This is a humane way of executing social jus tice, vhen it is
just that., Dropping e bomb from the sky into a crowd does not seem
to be so terrible as long as the gunner is sure he is on the side
of justice and right, because he does not have to stand face to
face with his victims in their tragic death. But to stand on the
battle field face to face with a man -== to raise your own gun
to your shoulder - =~ - +to pull the trigger - - = to watch him
fall =« = = just because he is on the other sidel] It is a terrible
thing to take a human life!}

"I do not think I could kill a man, not even on the battle
field," There are hundreds of thousands of Christian men who
grasp this same sentence when they think of war, and their own
turn in the line of battle. Could any Christian, any Christian,
any follower of our Lord, amy man who loves, any man who sincerely
believes "Thou shalt not kill", sign his name on the paper which
puts him on call to defend righteousness with the force of arms
without praying in a gasp, "Oh God, I go because I think it is
necessary, but I do not think I could kill a man, not even on the
field of dattle?"

In this sense every true Christian is a conscientious
objector to war, Does it follow then that every Christ ian ought
to place his name on a petition under the caption 'I Am a Con-
scientious Objector'? Does it follow then that every Christian
ought to get his picture or name in the daily paper as another
'Conscientious Objector!? Are men who feel that it is a terrible
thing to take a human life organiged conscientious objectors, or
are they Christians?

A follower of Ghandi may feel that he should display himself
as a man of conscience, as a conscientious objector, A follower of
Christ, one who reads and studies the whole of his Gospel, one vho
submits his life to the guidance of the Holy Spirit, is usually
satisfied to call hims elf a Christian, Such a man will not de=~
pend entirely upon his conscience, but will pray that his human
conscience may be tempered and guided by the Word and Spirit of the
Father of all, He knows that t ho oonscience which tells him not
to fight, even for the right, may be warped by human fear and
weakness (ef, I Cor, B: 7 tf’ He does not depend entirely on his
oonscience, but in fear and trembling, and at the same time, in
complete Wt, he says, "Yea, though I walk through the valley
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of thc shadow of death, I will foar no ovil for Thou art with po,
Thy rod and Thy steff they comfort mo,"

If we roccpitulato vhet we are trying to ssy wo will nrrive
at tho following thouphts. Tho really sincoro conscicntious ob-
jector has only ono scriptural command or which ho can taso his
objcection. That is tho command "Thou shalt not kill", Theroforc thc
conscicntious objcctor is nc different from cvery othor Christien,
but hc is nct content with simply boing 2 Christicn 1ire all tho
rest. Hc wants to be a 'Conscicntious Objector!, The sincero
Christiar vho rccognizes the pover of sirn ané cvil in tho wprld, ~nd
the incdivicduel's rcsponsibility to fight cgrinst sin and cvil, prays
thit ho might be rblo to fight for right without having to kill., Cn
tho othor hand, tho conscicntious objcctor is sure of himsclf be-
cause he dopcnds only upon his own conscicnece. It tclls him to ro-
fuse to fight irrospcctivc of the right or vrong of the cause, Ho
ignoros the cxperiencos of the ages of civilization and the con-
scioncos of thousands of cther Christians. Hec depends cntirely
upon his ovmn immedinte conscienco,

In all fairncss wo fecl that the conscicntious objoctor vho
wvants to be known as such ig sclf-rightcous. Hc is not satisficd
to be just anothoer Christian who strugglecs with the problem of how
hc can fight for right and at tho samo time avoid killing, This
problcm of tho centurios and of lifo itsclf is no problem for the
conscicntious objoctor. His ovm conscioncc hos solved it for him,

Can a men dopend entirely upon his ovm conscicnec and not be
guilty of solf-righteousncss? Vie do not think ho can, bocsusc tho
conscizncec itself is not reliablc. The hunnn conscicnco can be
vonk, wvarped, immoature, and inclined tc evil, it can bo trnained,
nmodcrnted, improved, and onlightenod. It is not the ultimate
authority, tut rather the pcrnultinate whoso accent and omphasis is
dopendont upon and influcnced by tho will of tho Ultimnte. The
Ultirnto iz Gods The word conseience neans 'co-knowledec-with'!
and in the caso of tho (hristisn, confciencec is 'secing-with,
knovring-with, undurstandinpg-vwitk' God. We can hardly dcprend on
tho human conscience alono without being self-rightcous,

Can c conscientious objector deny that he sheres the sin and
guilt of socioty in time of peace viithout being sclf-rigkhtrous?
How ¢nn men and wamen who shere the guilt ef society in time of
pecce ebsolve thomselves from the communal guilt of society by
cbstaining fron common ecction in time of wmr witlout being self-
righteous? »

lio do not want to be unkind, but we ask sincerol), "Can e
men be more than a Christian by being an out-spoken and doclared
'Consciontious Objector'?

Aren't e all consciontious objectors tc killing our fellow
men? But when we turn our consciences upon oursolvos and see
how much rosponsitility for the sins e¢f socicty frll upon us as
sinful individuals, and how much responsibility for corrocting
our owvn and society's wrongs, can we refuse to de our part
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simply by calling oursclves 'Conscicntious Objoctors'? Or
wouldn't wo rother whispor in trombling trust to our God, "I am

e sinnor and thorcforo I sharc in thc ovil of this world, I w-nt
to fight ngainst the cvil which I know is agrinst Thy Will, but I
don't think that I could kill 4 man, Bo Thou with mon wvhen that
nocossity comos to mol"

Yos, quictly and with trombling, we are consciontious objoctors
to killing our fecllow men. But vhon we look at the whole pieture
of sin and cvil, hato and grood, and our own part in thet sin and
cvil, hate cnd grood, wc foel that noisy conscicntious objoction
is no solution,

* R, Niobuhr, "hy thc Christien Church is not Pacifist! p,45
* This thought comcs from "The Idoa of a Christian Socioty"
by T.S. Eliot,
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LAN H MINISTER BE 7 FACIFIST
/ﬁn?am gd&ua)?d.ﬁ

Some kind fricnds oriticisod moc for being toc vchomont and
dognatice in tho last erticle vhich I vrotc for the 'Seminarian'!,
Aftor roading the article as just anothor reader of the wvhole
paper, I folt that these frionds wero being fair and honest in
accusing me of being wvochoment and dogmatic, However, if you will
remembor, I dirceted my opposition against the sclf-brandod
"Christian Pacifists"”, I seaid nothing about tho sincere (with
double omphasis) conseicntious objoctor,

In this article we shall again direcet our opposition against
the "Christian Pacifist", By the Christian Pacifist wo me an thosc
who asscrt that all warfarc is catogorically forbidden to followors
of our Lord, In other words, thc Christian must be a pacifist be-
causo our Lord forbids His followors to tako part in war, This
asscrtion is not seriptural, nor doos it seem to bc the rosult of
intelligent and unsclfish roasoning on tho part of a Christian men
who acknowledges his own sin, and his own guilt for tho sins of the
socioty of which ho is a part,

Thoroforof wo say that thore is no such catogory as "Chris-
tian Pacificism", No Christian belicves that he is to stoal from
his brothor, whothor he do it in an alloy with a black jack, or in
an offico with pon and ink, No Christian belicvos that he is to
store up much oxcoss grain and food in his own barn vhile othors
starve, No Christien belicves that he is to kill his fcllow man,
No Christian bolicves in war, Bvery Christian belioves that ho is
to live in pcace with his fellow men, Thosc beliefs make mon
Christians, not Pacifists,
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Antn miy bo a rationalistic or Mumniteriem pacifist.if he
chooscs to, Just as ho mry bo & Republicen or Uemoerat, Thor ho
must dofcnd his pacificism on roecson and hunaniterinanism, and not
on tho Gospol, At the samo time hc may bo a Crristion, but being
a Christian doos not nccossiteto his being & pacifist, and his
pacificism docs not melc him a Christian, Christianity and Pacifiec-
ism ar¢ not synonymous. ‘

My vchormcnco in the lest article wms diroctcd against thosc
imon o or¢ first of cll pacifists, and sccondurily Christien, It
wms dirocted ageinst those pacifists who nrc not fair playcrs,
Tnoy want to be rationalistic or humaniteri-n losdcrs, and succcss-
ful onc¢s, so thoy arcv not above distorting the Gospol of Josu; Christ
in ord¢r to «'ply it to thecir ovm cnuso, nnd in thot ey to gein augp-
ority «nd prostiogo for thoir ovn causc, It wvus directcd rpainst
thosc pacifists vho try to tcll tho wvorld end tho Christian ministers,
too, that all Christinsn ininistors must bc pacifists. It wrs dircct-
cd agalnst thoso pacifists itho want only onough of the Gospol to
dcfend thoir ovn cousc,

ifle ropcat, it is all right for a man to bo &« pacifist if ho
wonts to, Just as it is 211 right to be » Republicen, lNemocrat,
or Humanitarian., But o Christinn minister ought not bec brecnded
as c. pacifist, nor should ho pronch pacificism. Suroly a min-
ister, o stownrd of tho 'mysteries, the kingdom, and the greco of
God" is called to a morc pormancnt task, A Christiar ministor hetes
vwir, and he must bo continuously fighting agr.inst the enuscs of wer.
But ho cannot bo n scnsational flag wmving damner of wmar, and ho
cannot be a cowrrdly rotiring srfoty sccleor, 4 Christiocn ministor
15 dcfinitcly opposed to war, and ho is rosponsible for oliminating
tho causos of war, but ho does not start at tho simc point as tho
pneifist,

Vio might #%alco other oxrmplos to bring out vhet ivo moan, A
Christicn ministor is cloarly opposcd to prostitution., However,
ho docs not ymvc tho banror and load the hunters vwho go to cotch
and condcmn thc prostitutc. But booauso ho sinocroly bolicvos
tho sixth coimmandmcnt hc bogins ith tho men vho domand and mako
prostitution possible, Ho proachos to individusl mcn and vomen
cvory doy of his lifo the comminnds and truths of God‘*s word, He
is &8s much interestod in tho soul of thc prostitutc as ho is in tho
soul of the man 1ho will bo prevented from this sin simply becauso
tho houso is gonc. Buring dovn all tho houscs of prostitution will
not ¢liminato tho sin, but bringing mon aond vomon to Christ, vho
vill transform them into new mon and womon, vAll, This is tho
ministor's job. Ho must bogin at the boginning.

¥Yic might trlo prohibition &s enother oxemplo, Tho ministor
doos not load thc tempcranco parado. He docs not wiold tho hatchct.
Ho knows that hc can do littlo good simply by making much prohibi-
tion noiso. Groater evils arisc ns dong as men aro not changed.
Bootlogging for examplo, The minister must 1load in changing tho
drunkerrd, cand ho is rosponsible for reforming tho bootleggor, too.
He must bo active and agrossivc, but he must bogin at thc basc of
tho ovil. Ho oannot bo a sonsationelist, and ho cannot bo a fleg
vicvor, Ho must hold fast to the lcssons of tho ages and tho pcr-
znnggt truths which they toaoh, for ho must doal with pormancnt

ruths,



And so it is in the problem of wmr, 'l know thot wer is
wvronge. But the minister does not bog'n his crusade against wor by
vaving the banner of pacifiocism vhen we are in the midst of war. He
must meke new men, vho do not went war, by bringing them to the Christ
iho transforms thems Tho gospel of Christ is not o g ospel of scnsn-
tional pacificism, It is a gospel of Pence with God for those who
belieovo.

The minister 4s too nwmre of his own sin and his part in the
sin of hunenity to thinikt that he can overcome the povor of evil in
this world by o gospel of non=violent resistence., The Gospel of
Jesus Christ, tho Vietor of the Cross, can be the only victory over
gin, ovil, and wvmr, )

- - - - - -
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A EALSE  FRAVORITIEM
———— fidam pdbzad{

Thile the Selective Service Aet wms in its formative ghage
anticipatory protestations vere being raised by the very peonle whom
such a mecsurc was intended to protect, Liberty=loving Americans,
sclf-styled, begen to seck vmys ond means wherecby they could escape
not only the military sorvice which would be required, but even the
registrantion for that service,

Long before the Act roached its finnl form, its designers were
inundated by roquests for exemption, Dumunity wens sought on o myrind
of oxcuscs, JAmong the most vociferous protestants wero candidntes
for the ministry,

Vhon the Act wes passed by the lawemakors of this country, it
included o provision cxompting all ministoerial studonts from milita-
ry sorvicc, nlthough thoy were reoquired to rogister, This provision,
along with the thoory underlying it, is csscntially unsound,

Ministorial studonts owe just as great a debt to thoir govern-
mont for protocting thom as do tho men preparing thomsclves for o
socular carcor, To rolicve tham of their obligations to their country
is as unjust to thom as it is to thoir fellowmen who must shoulder
rifles for a ycar,

Vhat roanson is thoro to oxompt ministerial studonts? If a ycer
of scrvice with tho military forcos of tho nation would run counter
to theoir roligious boliefs, would it not also be fair to oxempt other
mn vho hold to the same boliefs but do not hap to be studying for
the ministry? To bo ontirely consistont, mon who hold that it is une
christian to boar arms should attompt, at least, to persuado all
othors to tho samo coursc, But, no! That would be carrying tho prin-
¢iplo too far, Public censuro would be strong, The rosult is, that
ono rule of Christianity bocom s applicable to a fow, but inopcrat-
ivo upon the mass of humanity,

Furthermore, it is a calamitous mistako to oxempt ministerial
studonts, bocauso such oxomption tonds to widen tho alrcady cxisting ]
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gulf botwrcen socular nnd roligious thought on vorld problems, Pooplec
vill bo rcluctant to accopt tho roligious loadorship of men 1ho hevo
no knowlcdpmo of tho difficultios and tho problims which the ma jority
of humanity is cncountoring. Sorvico v/ith his fcllowmon will do moroe
than rny other act to broadon tho minister's undorstanding of tho
ncods ond probleis & his people during the timo of e crisis,

Thoro can bo no doubt that this is o tim of crisis., Tho flermos
of vmr vhich have ongulfod a lergo part of tho earth aro amplo ovi-
doncc of a vorld-vido clrnsh botsocn tvo concootions of lifc--n slevo
wvny cnd o wmy of froodom. Tho outcome of this conflict 11411 dotor-
mino, perhaps unalterably, the conditions undor vhich this penerstion
end many gonorntions to camo i1l havo to livo,

If vor copws to thoso shoros, tho concomitant sacrifices and
dangor vill have to bo mect vith ell tho courage that cen bo mustorcd.
To ma'zc Amcriea imprognedle agrinst tho totalitaripn moneccs, every
man, bo hu cngangod in socular or rcligious iork, ywill heve to do his
share in building ond maintaining tho bulwerics of this nation,

In peacetimo tho obligation to ono'!s govermicnt enn be met in
unostontntious wnys. But this is not poncotirc; nor is it the timc
to countensnee eny 'moral softamss!,

. 3 » » - L »

"First of 2ll boforc God loarn humility, Be o sooler
aftor Truth, nnd not alwnys on tho look-out for somc confirmn-
tion of your ovn idoes, Studv J You will not hevo such a chanco
afain, Grow convictions, but avoid dogmatic uttornnco. Say
vhot you know, but scy it kindly. Nevor dospiso pooplo. They aro
your spocialty, Strive as you can to undcrsteand cvery man's point-
of-viow, that you mry bo of somec sorvico to him, Bo 2 listoncr
instocd of a porpctunl tanlkor, Cultivato sympathy and a passion

for 1%, Nevor botray o confidonco, And abovo cverything olso,
loarn Christ, -~ that in Hin you my forcver walk humbly with
your God,"

- « =Dr,Paul E, Schouror to = yocang nra ontoring tho ministry.

« 2 & * = % ®
Strecy Thoughts

Heppiness is liko a jmn; you can't sprond oven o little of it
vithout gotting somo on yourself,

Tho mon vho try to do somothing and feril aro infinitely bottor
then thoso who try to do nothing ond succood.

Vionlth lost, somothing lost; honor lost, much lost; ocourago
lost, all lost,

To live in hoarts bohind is not to die.

Of tho unspokon word thou art master; tho spokon word is tho
mastor of t hoo,

Lifo that evor necds forgivonss has for its first duty to
forgivo.
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| Lhapel Devolions

-
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It is not the intention of this brief article to describe vhat
Chapel life at seminary is like or to look at chapel services in
the light of the number of men vho attend regularly, Instead, I
should like to bring before the student bodv some suggestions con=
cerning the services themselves.

In our last Communion Service I felt a definite lack., It ms
The Service of our Lutheran Church, and yet, perhaps the most im=-
portant part of the Comnunion Service itself was neglected, I re-
fer to the preaching of the Viord, I am sure t hat a short sermon,
or even a sermonette would not prolong the service unduly, Instead,
to my mind, it would more fully prepare us to partecle of the Lord!s
Supper in a more spiritual and real frame of mind, A short sermon
of a truly devotional nature is not too much to ask for in this,
The Service.

Secondly, I should like to suggest that at least once a week
ve have a short address by some member of the faculty, Perhaps
flednesday chapel time would be the best time for such a servioce.
I feel that there are many of us who would look forward to these
aids in our devotional life., One of the things about which men com-
plain when they are in the active ministry is the fact that they
have so few opportunities to become replenished and strengthencd
through participation as o member of the worshipping congregetion
of Christ's Church, How much more each of us needs to be strength-
ened by listening to God's 'ord through the heart and mind of a
member ol" our Trnculty, as we prepare under their leadership to take
up our lifo's calling, I hope that the members of the f aculty will
take such suggestions under consideration,

If such things should como to pass, there is something which
all of us can and must do ourselves in participating in these ser-
vices, The students who read the service would make that service
truly o part of their own devotion and worship of God, PFreparation,
mowledge of the service, and an understanding presentation of the
liturgy is essentinl, For those of us who are in the pows it is
elso ossential that we regard the service not as a test of the ora-
torical abilities of the reader. To do so is to interrupt and per-
haps to ruin entirely our communion with God and Christ, Ve too
must have a dovotional motive and not a oritical one as e parti-
cipate in these worship sorvices, And we in the pews should also
have a desire to hear vhoever may be preaching not on the basis
of classroom procedure nor on the basis of the mark received last
semester, To do so is to deny the avowed purpose we have in attend-
ing this Lutheran Seminary.

I hope that this article will be token in the light of the above
emphasis, so that the fruits thereof will become & true aid to the
devotional 1life here at Mt, Airy. If you feol that you would 1like
ee such suggostions become o reality, fecl free to mention the

awwmnnm for I fecl suro that thoy des

pe
£

aid us in our devotional in any way that they can, 3
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Occasionally, vhen reading, onc comos upon o book that troats
of the spiritucl life in such a way as to make the recading of it o
roligious oxperionco, One sonscs the difforenee hmnodintély. The
cuthor cuts through all tho theological arguments and vwritos about
things at theé conter vhere life is roally lived, Thore is o timo=
linoss and a timelossness about such writings, and one wcleorn s
them as one welcomos en old friend,

During the past yoar I have read three such books., Over four
centurics of time soparates them from ench othor, and yet, worc the
three writers placcd in the some room thoy would at once recognize
in ono anothor o common love for God through Josus Christ that over-
shadows covory other difference,

The first book is perhaps tho bost kmovm: THE RIITATION OF
CHRIST, by Thomas A'Kempis, It is tho story of o soul that has
boen caught up in the spirit of the Christ, It toclls, almost foar~
fully, about the joy that is experienced during those "high-tide
occasions"” of tho soul, It tells also of the longings of the soul
after pocce and righteousncss, of how the Grace of God must be guard-
ed by humility, and how various obstacles keep us from arriving at
Porfoot Love, It is o simplo book in the same way that Christ's
teachings are simples And it is o "prayorfully writton" book by one
viho sought throughout his days to praise his Ma'wer,

The writer of the sceond book is unimown, But the book, THEO-
LOGIA GERMANICA, roveesls much of tho author's character., This was
the book that Luther chose as his favorite aftor tho Bible and St,
Augustine, and one e¢an easily undorstand vhy, The keynote is Love.
It is not so much written about Love as out of Love, Hore is once
who has felt God's Grace change his vhole life and now attempts to
recall the various steps for othors to road, "I would fain be to
the otornal vhat o man's hand is to o man," Complete sclflessness
is evidont on every page, and nll this that God might have the glory
end the honor,.

o Badbt, loss is lmovm about the third vritor and his book,

Ome might suppose it strango to learn that it wms writton by a tail-
or vho lived in Wew Jorscy in Benjamin Franklin's dey, But then, THD
JOURNAL OF JOHN 'TOOLMAN is an unusunl booky Onco more wo find hovw
little timo and place matter in the spiritucl lifeq for here wo find
the same "childelike trust" that A'Kempis and the vriter of the Thoo-
logia knew before him, As ono follows the course of Yioolman's life
onc can see the dovolopmont and growth in groco. There is o faith
that beocore s unshakoable, nnd a love that runs quiet and deep,

Those arc books thet live on and on., Sooner or later tho secrche
lni, Christions como s upon them and lmows at once that heo has found o
fellow strongo and o pilgrim,
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Is THE churcH
CuLTivating

s TOUTH

Is it the Christian Church which has failed in the world of
today or is it the world which has become moroc immune to the power of
the Gospel, thus resisting the Message of Christ?! This is tho honest
question for which many Christian minds are demanding ansver, Certain
enough is the fact that there is something vrong, for wo would be
absurd to say that the Church, in 1940, has made the progress which
Christ would commend as "Well-done, "

We can't point the finger of nccusation to Jesus, His offor of
Salvation still remains for all, The potency of that Gift has not
been lessened, And sinece it is the relationship of two=~Christ and
ourselves~and since Christ is not conseivebly to blame~ o are the
ones at fault,

How? As we retrace our relation to the Church, we can't see
any unusual or revolutionary change in our attitude, so that is must
be that the trouble has been brewing for sometime, It must be a
corruption which has appeared with such stealth and eunning, that
before we have realized it, it has infosted the very relationship
between Christ and ourselves,

What is the disoase? The writer first became conscious of it,
vhen recently, he was stung with the remark "One doesn't need Christ
to inherit eternal life", Imagine his chagrin when, in an effort to
change such a falsity, he discoverod that others in the g roup came
to the rescue of the thought, An unhenlthy situation! A group of
young people assembled in a Christian Church, professing by their
attendance to being members of the Church, and yet claiming that
Heaven wns possible to the individual without the intercession of
the Christ)

These young people didn't feel that thoy were expressing
unusual thoughts, They weren't sounding this heretieal viewpoint
because they thought that it was smart or just clever., It wms
naturally voiced as the composite belief of a segment of the
Christian Church, And it was an important segment, for they were
young leaders in the Church = = practically all in t he group were
college oducated and some held positions of authority in youth
organizations affiliated with the Church,

Another fact led the writer to realize that the view vhich

they oxpressed wns more common then he had hoped, These young
people wore not social reecluses. Through extra-church activities
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as o group, thoy woro coming in contact with other groups of
voung pcople, He knoew that mutuel oxchange of idoas wns the rule
rather than tho oxcoption., From this fact, ho was lod to reslize
tho commonness of tho heresy which has attachod itsclf to our
young poople. (It is with oven morc rogrot end pity thet one
moets the youth vho has dismissed the thought of tho aftor-life as
o clovor fairy tole,) '

Yos, thcso young people felt that Heavon was attainable withe
out Christ, The writer questioncd them further., Just vhat did thoy
mean? 'Without roalizing it, Christianity hed comec to be nothing
more than a philosophy to them, The Gospel had lost its reality,
Goodness and morit werc meoasurcd, not in relation to the will of
God, but rather by proximity to a set of men-made rulcs, We must
admit that the rules were quite Christian--the very highost-=but
thoy had beon divoreced from thoir Christian setting, No longor
wvas it Christ vho was tonching thom what to do, rathor it wes
onviromment, personalized in society, demanding that they follow
these rules, These young people hed accopted a portion, and a good-

ly portion, of Christ's tcachings, but, unwittingly, thoy had
rojoectod Christ,

Tho situation domanded furthor investipation, The writer was

curious to loarn how this attitude had affectod the activitios of
tho young pooples Ho soon rcalized that their intoreosts had come
to follow a rather woll-=dofined ocourse of action, It wms action,
personnlized in tho word "Movoment", Instond of worrving about
their personal relation to Christ; rather than, through prayor
and meditation, bringing themselves in humility bofore Christee
thoso young poople had filled their lives with the activities

of thosc "Movoments", Whon wo refor to "Movements" we have in
mind group actions which have boen sct in motion to accomplish a
certain gonl, One noed but read the newspapors and mogazines to
sco how many such "Movements" there aro-=youth organizations to
stop war, youth organizations to fight Communism, youth organizations
to cultivate patriotism, youth organizations to fight poverty, ote,
The intent of oach group appears, at first glance, to bc most note-
worthy, It is upon ocloscr oxamination that ono discovors that
thore has been an unwerranted and unhoalthy over-omphasis, For
youth to devotc all its sparc time, and much otherwisc ncoded rog=
ular time, to the demands of such cmonts" is a orime to the
bost interosts of itself,

How can a young person arrive at o conception of his plaeco
in Christian Socioty, if ho sponds all of his tim bellowing his
objoctions to military conseription and hontodgrattmnptmg to
win others to his viow? How can a youth find ist if he is
obsossed with tho idoa of slum cloaranco=oating, slocoping, and
drinking thc idea==but all tho whilo cither failing or refusing to
find time for mditation and prayer? If you doubt the oxistence
of such conditions, visit most any college cempus in Fhiladelphie,
or in most any section of the country, and quostion the young
poople concerning thoir interosts. Tho porecentago is too high of
those who have either no interests worth mentioning or are
onthusiastically devoting their encrgios to the support of samo
"Movement ", (V‘¥ aro Student Christinn Associations so unpopular
on some campuscs?)

Can somoth bo done to chango this unwanted situation?
Definitely, yos. the Church, instoad of bemoaning the condition,
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vere to act, the condition could be remedied before further damage
is done. Ve must not forget that® the future of the Church must

be entrusted to the youth of today, Just as weak as today's youth
become s, just so weak will the Church of tomorrow become. Ve must
offer to youth a place within the church to expand its energies.
There is no need that this energy should be vmsted vrithout +he
Church, when it is so sorely needed within the Church, Yet, because
the Church is unable to hold the interest of its youth, the vorld
is stealing much of this power, stored in the lives of youth, to
use it apgainst the Church and Christ. It is the Churche'!s solemn
duty to provide the place for youth to serve--a place where zer-
vico is definitely dedicated to Christ.

Yhen youth comes to realize its mistake, it will do so if
the Church so instructs and leads, then the pendulum of young people's
enthusiasmn will swing toward the Church. The Church needs but to
show to youth the truth of Christ's words, "Apart from ife ye can do
nothing”". It is then that the power of youth, vhich is being so
shamefully wasted outside the Church, can be returned to the task
of perfecting the construction of God's Ringdom,
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