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TIME TO WAKE UP

Within 4 few months some important changes will have occurred on
tae Seminary campus. The Seniors will have been graduated and ordained,
and will have begun their ministry. The t'iddlers and Juniors, 1instead of
packing up for a Summer vacation, will have returned to the campus again,
after a brief recess, to resume their work wunder the new accelerated pro-
grame FPor all of us, no matter vhat our class, these coming months will
tarn our thoushts more frequently to the present state of the world.

So far in this war we have led relatively sheltered lives, Our
contacts with 1t have been larzely vicarious and theoretical. 3ut this
state of affairs is destined shortly to be changed. The Seniors entering
narishes need not be reminded of that, Nor do the ¥iddlers and Juniors,
eitner, TFor tiiem, the apvearance of Navy uniforms orn the campus, the twelve
minth schedule, the ravid approachk of their own grajuation,will be constant
reminders,

For all of us the future poses a real cnallenge. It is a challenge
ty wake up to the realities of the present world situation and to face those
rsalities squarely, It will require much sacrifice, self—discipline, hard
¥oIk and courage to do tkis. It should call from us our utmost in devotien
and love —- love for our Lord and for our neighbor.

But even as the world is challenging us, it is also offering us &
"nderful opoortunity to witness for Christ, May it never be said that the

man of Mt, Airy let it slip.
—The Editor.



Chvish QurBrabher

A vave of warmin. gratitude and loving pride sweeps over our Caurch
wnen, from the Protestant press, a book permecated with the Evangelic spirit
com3s into our hands. (Join Baillie's Invitation to Pilsrimaeie serves as
a current examvle). Tnis urowins tendency 1is fast becoming the rule.
Protestant thinkers once more are grounding their systems uvon "the only
ruls and standard accordin.: to which at once all do.mas and teachers should
be asteemed and Jjudged." It 1is a notevorthy exceyption, however, wncn a
hon¢ from the ven of a Roman Catholic professor of Dogmatic Theoloszy has
snmethine of the same spirit which the Reformer stressed.Christ our Brother
is such an excevtion. Jritten by Karl sdam, a colleasue of the Tutheran
theslogian, Karl Heim, on the faculty of the University of Tibingen, C.rist
r 3rother is permeated =ith tne spirit which is loved and preacned by
Iutaerans.

The subject arousing this Evan:elic spirit is Christolo.:y« But before
ra criticize this, or any doctrinal book or statement, we should nave in
minil the ILutheran stendards. In Christology, we as Iutherans reject every
doctrine rhich either denies or limits (a) the true deity of Christ, (b)
Yis true humanity, (c) the personal union of the two natures in the one
Person.

When we avply this rule to Christ our Brother it is guite obvious that
7arl Adem neither donies nor limits the true deity of Cariste In fact, the
divinity of Christ is the vremisc. It is the spring—board for an investi-
ration of our Yord!s humanity. "y inquiry,! says Adam, "is not, !'That
think ye of Christ?! for we all ;ladly confess that He is the Incarnate Son
of jod, God of God, Lizht of Light." Presupposin; tne wholehearted accep—
tance of this truth, Adam proceeds to the Yan aspect of the God—man.

T e full Christ," continues Adam, "is not God alone; He is God and
Van, He is God Incarnate." Throuchout his discussion tnere is no evidence
nf a denial or limitation of our lord's human varts, vody, soul, soirit, or
*ille 411 the traditional Iutheran evidences for the true humanity are
eitaer definitely affirmed or silently accented as "Sospel truths," Our
Lori is pictured as a realist who accepts "the life of the peaceful nill-
country of Galilee," and "tne turbulent streets of Jorusalem," and masters
ite He musters 1t throuzh prayer. In & beautiful chavter opening with
qQuotations from Heiler and Stderblom, Adam snowms Christ's ministry to be a
life beeun, continued, and onded in prayer.

like a constant refrain,the Incarnation reapvcars as the decisive toeme.

"Ve now have amon,s us a Man who is God. We have a Brother ~ho is God. Our
0™n flesh and blood,our human nature, is no longer cursed of God, but bles—
sed, It is raised from out of 1its ne-ation and nothingness to wvositive
fulness.  We are made members of the family of God. Tne Incarnation nas
briiged the ;ulf which divided us from God, and our human nature is now in
?hPiSt united with Gode ¥or in Him it entered into the most intimate union
imazinable with the divinity, a union so complete and truc that the divine
401 nunan natures have but one personality betwcen them, the Second Person
of the Blessed Trinity, the Word of 3od."



In Lis treatment of the deity, the humanity, and the personal union of
Christ, Aadam says notnin< which any sound Iutheran could not acceot. He
is loyal to the samec exverience of the Church =hich we have inherited from
tne budding Zarly wnd sloriosus WMediaeval periods.  But like Melancathaon,
Man sverves from tae path we 1like to call our own. We refer to iiis
semi—Pelagsian interpretation of tihe nature of man and faith. Faitn "haas
its root," says Adam, "in my natural capacity for God, in wnat the theo-—
1nilans call a Qpotentia cvedientixnlis, and it is evoked therein by Jod.
Taercfore faith does not come to me without my co—overation. I must hold
mr soul ready for tae living God, &nd I riust hearken to Him whien Ho glves
testimony of Himself."

We discover, moreover, the saneness of Xarl Adam's Jud ment in prac—
tical implications of this wvital Cuoristisn doctrine. For examole, waat
ngooens wvinen the humanity of our Lord is neglected or forgzotten? " Tnen
sprin.' up in the impoverished soil of the soul," answers Adam, "the arid
rovtns of merevmorality, and with them all that contorted virtue, extrere
ascaticism and intense scrup®osity winich now and arain turn tne glad
tidings of the .rospel into tidin,s of terror."

Or, vhat is the central voint of the #lad tidingzs of the gospel? The
reoly comes back: "The vital fact for us and for our world 1is not that He
a8 the Incarnate Gnd 1is entitled to the adoration of men, but that as the
Yow Mun Fe makes all who would be saved members of His bdody and as King of
1's new neovnle leads them to Fis Fatner,!

Or, w=hat is the distinguishing feature of a disciple? And then in a
ton: which seews to echn Imtner, Adem declares, "there is nothing else to
marc us out as the discivles of Jesus, but love alone ..s No pastoral meth-—
21s, or profound theolozy, or Cnristian learning can replace it ... No vi-
sions or ccstasies can repluce it.!"

Yov what does faith mean? Falth implies the sacred triad: God, Carist,
the Caurch. Yet, when the Protestant hunter takes him for the wicked wolf,
Adam unfurls the Evangelic banner. Across its waving whiteness apoear the
words: "The Church is not the deepest .;round of that faith., The Church 1t-
80lf is inspired by the Spirit of Carist, the Spirit of God, and 1t is
really thut Spirit that I believe and trust ee.it is not the visible Church
that I believe, but God workin: throush Christ in His Church. I Ddalieve
G0l for Pis own sake,"

Here 1s a book with the thesis: our Lord 1is not only true %od, but
alss true and perfect Man., Here is a book offering a sound challenge to
Seminarians: "A mere acceptance of doctrine as true just for tradition or
habit's sake ig not genuine Catholic faith, and is not distinzuishable
froa the simllar acceptance and transmission of purely secular traditions
and customs, Faith is an act and must be roiterated a-sain and again « o «

For faith ig not mere knowledge: it is also an act of decision, an act of
the wily,n .

—3B, Franklin Levy.
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Rach, as Luther, borrowed from the Mediaeval Church, and in tneir de—
fence we must srant that the Mediaeval Church was not an unworthy contributor.
To that rich age 3Bach owed the frumeworlk of the Passion, for in its origin
the musical presentation of the Passion of Our lord is the child of the med—
jacval mystery vlay. The St. Matthew Passion, based upon the narrative of
tne first evanselist, invites the worshippins coniresation to tread vith
Christ the Via Dolorosa, from the Upper Room to Gethsemuane, the Cross and tke
tombe The plan follows the Words of the Gospel and presents a series of
twenty—-four scenes., At cheracteristic points the narrative pauses for a mo-
ment * of reflection and meditation in &rias and choruses. At lesser resting
voints the feelinas of Christiun participants find expression in canrale
verses. Notuble amon; these 1is the beautiful hymn, "0 Sacred Head, now
Younded," whose melody echoes throuzh the whole composition, The dramatis
versonae of the Passion affords greatest variety, There is the Evanzelist,
vho sings the Words of Scripture, there are the chief characters of tae drama,
and the daughters of Jerusalem and the chorus who comment and reflect upon the
sorrorful events, And above all is the figure of Christ Himself, Whose worés
are ;iven unmistalce ble supremacy. These Words of our Lord are always set to
an accorpaniment of strings, and "at the entry of the soft and luminous har-
monies of the violins we seem to see the halo round the head of our Saviour.”

Throughout the whole Passion we¢ sec portrayed the dominant princinle of
avangelical Christienity: the Divine manifested in the Human, the Mystery of
the Incarnation, where in the Porson of Christ, the Godhead has assumed humen
natire and sufferecd death for our salvation, We are ever aware of unieserv-
inz, sinful man confronted with the overporering zrace of Gods Here tae cor—
parison vith Bach's noted contemporary, HUrndel, 1is most illuminatinz. Tke
mulf between theses two comvosers 1s discernidble both in their lives and in
tneir compositionse. FPor whereas 3Buch was content to pursue his art in tle
rols of a humble cantor and organist and thereby serve his Lord, H#ndel, for-
sating his native land, followed the life of a secular musician amidst the
9leasantries of Inglish aristocracy and 1life in the royal court. In all
fairness we admire the classic purity of the arias and the majesty of the
choruses of Ehndel's Messizh, as music, Yet the theology in the structure of
tals oratorio is unconsciously,Calvinistic and devoted to that noble but char-—
actaristic tenet, the soverei;nty of God. The theolo.ry of Bach's Passion is
essantially Lutaeran. E#ndel's Messiuh, unlike the Passion, knows no Evan-—

elist vno vproclaims the unadorned narrative of the Gospel,nds figure of

Christ who sinss the very words of our Lord: 1its music bears heavily toward
Italian seculur opera forms, a contrast to the Passion's use of the chorale
forn as expressings the real zenius of the faith of the Reformation.

To illustrate this spirit, this Christ—centered emphasis of the St.
Matthew Passion., let us draw from the very closing scenes that bring us to
the climax of the whole work. Almost every scene clumors for description
hersc  There is the touching portrayal of the Descent from the Cross, with
its reflective music, "am Abend, da es kBhle war! ("Then evenins brougant the
cooling shade") and "Mache dich, mein Herze, rein" ("Oh, my heart, now make
thee puref), Mg+gin and acoin," remarks Schweitzer, 'we ask ourselves what
1t is in these tones that muzes them so perfectly sugsest all that is myster—
10us and inexpressible in the holy mood that descends upon us when we think
of the descent from the cross." 3ut the jgreatest of all is the very last
chorus, when the dJrama of salvation 1is complete, Christ is laid in tke
Sévalchre, and man pauses at lensth in a final contemplation of %od!s un-
fatiomable pct.,



It is here as thou-h the worshipper, followin: the path of his loréd,
stands at last in the very shador of the Cross and there azes in profound
wonier, his ogrief minsled with adoration. The majestic, sweepinz theme of
Bacals music — voices Jjoined mith the resonance of strings —~ gzathers together
int> one maznificent close all the full meanin- of the Cross: the power and
holiness of eternal God, and the intense, personal anjuish of Christ!s human
sufferinge Man weeps because he feels God's love in the innocent and tragic
death of Christ:; he exults because he beholds the triumph of victory over sin
and doatlie

ogic is abandoned, even as one, studyin.; in the epistles of the Apostle
Paul ond subjectin: himself to the exacting discipline of the =riter's ar.u-
ment, comes at last into the clear light of those hi:h moments of Paul's
sniritual insi :ht. Bach'!s farerwell chorus, "Wir setzen uns mit Tiar#knen
nieder," suns at the tomb of Jesus, becomes a companion piece to Paul's
"fe are buried —ith Him by baptism into death," And, "that like as Christ
vug raised up from the dead...even so we also should malk in newness of life
shines throuzh the <limmering hope of resurrection in the tones of this
closing chorus. There is zrief and resi<nation; notwithstandingz, the gloom
of Yood Friday blends with the '"davning glory of the eternal day."

Iet those seeking to cultivate the genius of Iutheranism hear the St.
Matthew Passion, and exverience for themselves these themes, And nere the
Lutaeran Church in America must admit, to her disgrace, a sad nezlect of the
music of her own great composer and musician, 3acn. fore than once we have
hean reminded that the three or four prominent all-3ach festivals in this
country are not under Lutheran auspices, There is one exceotion, a more re-—
cently organized festival now presented under tne leadership of Concordie
Seminary in St. Louis. But as Lutherans grow in the consciousness of their

ma ;aificent heritage, Bach 1in the ILutheran Church in america will come into
its own.

—Matthew I. FViencke

HE IEADETH ME

He leadeth me, where'er I be,—
In this, my smeet Home—-land,—

In countries, far across the sea,
Ever, His .uiding Hand

To point to distant Daems, when nizht,
A nicht enfoldeth me,

On battlefields, a kindly Light,
The Cross on Calvary!

And though, the sailings oft be rou:h,
Thoush battered by my ship,

'He leadeth me,' It is enough,
Strength, for each day, each trip.

—Contributed,



Retigions Uerse

(Religious verse is often well suited for congrezational use; azain it
best lends itself to private and more intimate relection, We are sub—
mitting a selection of poems as especially expressive of this 1latter
quality, altnou:n 1t will be <ranted that many fine hymns of our Common
Service Book are equally aopropriate for private devotion, The contribu-—-
tions of writers from our own Seminary Community are here gratefully
acknowleded, Ye are pleused to include a Latin poem written by Dr.
Offsrmann, uvon the occasion of the seventieth birthday of our presiient,
Or. Reed, fnd it is hoped that the sonnet submitted by Philip Hoh may
als? encouraZe other students, interested in creative writing, to contri-
but: verse of their own,)

Tu, 0 Iesu, es salvator Mors et culpa et peccata
Peccatorum, vitae dator, Terrent me: in te parat:
Salus mundi, Domine, ¥ihi est remissio.

Omnis coeli pulchritudo, Miserere, miserator,
Gratiarum plenitudo Veni, salva me, salvator
Est in tuo nomine, Dei in judiciol

—~Henry Offermann

When inmost cloud and darkness brood
I xneel in depths of quletude
0 adoration holy!
Better tnan best that ear hgth heard
Is uttered now without a word
To loving heart and lowly.
—Gerhardt Tersteegen,

Come, O Thou Traveller unknown, Yield to me now, for I am weak

"hom still I hold but cannot see; But confident in self-despair;
Yy company before 1is gzone, Speaik to my heart, in blessings speak,
nl1 I em left alone with Tnee: Be conquered by my instant orayer.

7ita Thee all ni.ht I mean to stay, Speak, or Thou never hence shalt move,
And wrestle till the break of day. And tell me if Thy Name is Love?

I nzed not tell Thee who I am, 'Tis lLovel !'Tis Lovel Thou diedst for rmel

V¥ misery and sirn declare: I hear Thy whisper in my heartl

Thyself hast called me by my namel The mornins breaxs, the shadows flee,

19 or Thy hands and reud it therel Pure universal Love Thou art;

3ut Who, I ask Tuee, Who art Thou? To me, to all, Thy mercies move;

Tell me Thy Name, and tell me now, Thy nature and Thy Name 1s Love,
—Charles Wesley.



ALROT

Holinesse on the aead,
Ti it and perfections on tane bdreast,
Harmonious bells below, railsin - tihe dead
To leade them unto life and rest:
Thus are true Larons drest,

Prcfunenesse in my head,
Defects and darinesse in my breast,
4 noise of cvassioas rin-in: me for dead
Unta a vluce waere is no rest:
Poosr priest, thus am I drest.

Onely another aecad
I have, another heart and breaest,
Anotner music, makin, live, not dead,
fithout Wnom I could have no rest:
In Him I am vecll drest,

Christ is my onely head,
My alone—~onely heart and breast,
My onely music, strikinz me ev'n dead,
That to the o0ld man I may rest,
And be in Him new-drest.

Sa, holy in myv head,
Perfect and li:nt in my deare heert
Yy dactrine tun'd by Christ, Wno is not dead,

But lives in me vhile I do rest,
nome, people; Aaron's drest.

Is this a Yent:— to keev

The larder lean

ind clean

From fats of wveals and sheop?

Is it to quit the dish

Of flesh, yet still

To fill

The platter hi ‘h =ith fisn?

Is 1t to fast an hour,

Or ras-ed so,

Or show

A dovncast look and sour?

~Geor.;e Herbert (1533-1633)

No! 'Tis a fast to dole
Thy sneaf of wheat

And meat

Unto the hungry soul.

It is to fast from strife—
From old debate

ind hate:

To circumscribe thy life:

To show a heart =rief-rent;
To starve thy sin,

¥ot bin—

And that'!s to keep thy lent.

—~Robert Herrick (1531-1674)



¥y shoulders ache beneath my pack,
Lio easier, Cross, uvon His bacxk.

I marcn with feet that burn and smart,
Treud, holy feet, uovon my heart.

Yen shout at me who may not gspealk,
They scourged Thy bacik and smote Thy cheek,

I may not lift & hand to clesr
My eyes of salty drovs that sear,

Then shall my fickle soul forget
Thine a<ony and vlood: sweat?

My rifle aand is stiff and nurb,
From Thy pierced »nalm red rivers come.

Tord, Thou didst suffer more for me
Than all the hosts of land and sea.

S0 let me render btack acain
This millionth of Tny Gift. Arwen.

—inonyrious. (A voem that
has come from the vpresent war.)

Sonnect

¥en was not mude to wander here on ecarth
Fithout desi 'n, or purvose, gZoal, ideal:
But man was (iven unto mortal birta
To fuce and conquer problems, learn to deal
With 1life and a«ll 1ts sorrows, leuarn to build
Fimgelf, und for his children, better things;:
To live, ard love, und leud a life woll filled
Witn all the Jjoys that each new morning btrinss:
To work and toil, and maxe ais peace secure,
To reap richh uwrvest from the seeds he's sown;
Yet with all this he knows ne still is poor
/nd finds man cannot live by bread zlone.
If brecad of life 1s mortal in desian,
For .‘reatest love partake of tread divinec,

—~—Pnilip Hoh.



“ouwel Veiglior i Ye 1jovky

Not unlikc the United St. tes of America, Cunada may be
seid to be &« melting-pot of pcople from meny countrics of
Lurcpe. These people of European b:ckground, not including
the French and the English for the moment, together sith the
Indicns end the Eskimoes, make up two end & helf million pco-
ple. The French-speaking clement, strongest in Qucebec,
numbers three and « half million pcople, .nd the English,
well-represcented over the whole of Canade, numbers five and
& half million. With & total of eleven and &« half million
people,; Cencas has but & tenth of the population of its
great neighbor to the south. Generally specking, the people
live in the area two hundred miles north of the interndtional
border from Nova Scotiié in the east through the St. Lawrcence
Valley &nd the Prairie Provinces to British Columbia in the
west. Ncorth of this twe hundred mile wide strip the pecple
ere few and fror betwecen, among them some Indians and dEskimoes,
scme prospectors, miners, traders, fishermen, lumber-jacks,
trappers, Mcunties, &nd missionaries. DMcst of Cunada's life,
life in terms of business, industry, f.rming, mining and the
like, goes on in the wrea of its greatest population. 1In
this arez too, thcugh not altogether, the church does its work.

The Reman Cetholie Church with 43.3% of the population
is the strongest church body in Canade. ©Some of its work is
done among the Indians &and the Eskimoes. The next largest
body is the United Church of Canwda, a union of Presbytcrians,
Methodists «nd Congregationalists in 1925. This church body
reaches 19.2% of the population. Next comes the Anglican Church
with 15.2%, the cnly Protestant church to do work among the
Indi.ns. The¢ Greek Orthodox Church, the Baptist Church, and
most cf the small communicns to be found in the United States,
with some others added; are active as well.

Lutheraen beginnings take us to these events: The first
Lutheran pastor to arrive on North Amcrican soil was the Rev.
Rasmus Jensene He was .. member of the Jens Munk expedition
Which set cut from Denmark May 19th, 1619, and which landed
in what is now the port ¢f Churchill on Hudson Bay. All but
three out of sixty four men perished as a result of the severe
Winter they had to put in, and Rasmus Jonsen was «mong those
who died there. The first Lutheran church in eastern Cancda
was dediceated in Halifax in 1761l. Comin, west, first Lutheran
congregations were formed near Kingsten Ontario, in 1783.

The Icelandic Lutheran Church has the honor of being 'first'

in Western Canada. Its work weas begun in 1877, in the province
of Manitoba. The oldest church of our Manitoba Synod was formed
in Winnipeg, Menitoba, in the yecar 1838.



There are ten different Lutheran Church bodies luboring
in Canada at the present time. It may be said that its total
strength will nct be known until the Lutheran Church in Canada
is doctrinally «nd orgunically united. In the meantime,
however, cach body has its appointed tasks to perform in the
extension of the Kingdom, and is laboring to perform these.
A1l bodies are challenged by the fact that of the more than
fouir hundred thecusand Lutherans in Canada acccrding to the
1944 census, less than half belong to the church by membership
in it. FEach is challenged by its own membership, that none
of the household cf faith may be lost, and cach is challenged
also by the c¢all to dc mission work among those who are as
yet without church affiliation.

Our United Lutheran Church in America has three Canadian
synods. The oldest of them is affectionately called the
mother-synod and is kncwn in official capacity as "The
Canada Synod." "The Manitoba Synod" is the second, and "The
Nove Scotia Synod" is the third. Thesc¢ three spread themselves
right across Caznada. Two seminaries traein young men for the
ministry, the one in th¢ east in Waterloo, Ontarioy and the
other in the west in Saskatoon, Saskatchewan. A cocducational
ccllege also in Waterloo, Ontario, offers courses lcading to
the B.A. degrec.

The war has not been without its effect upon the churches
in Canada. Early in the prescnt conflict the "Canadian
Lutheran Commission for War Service" was orgeanized with a
view to representing the Lutheran Church throughout the land,
and in order to scrve the spiritual needs of the Lutherens
in the forces. To datey, fourteen Lutheran chaplains have
been placed,; and an estimated fifteen thousand Lutherans
heve been cielled upe A goodly number of men have already
paid the supreme sacrifice for King and country, and the
Canadian Government is awarc of this.

Such is the general picture. Two things stand out
concerning the Lutheran Church in Canada. Firstly, it is
emerging as . Canadian church. Its background is European,
but many years in Canada, and the coming of age of many who
are horn in Canadée, have hed an effect upon the church,

SO that it mey be s:id thut it is becoming more Canadian.
Secendly, it is surc that the desirable strengthening of

this church will take place through ce-o eration and mutual
good-will among the various bodics. May the co-opcration

and good-will that is incre«singly in evidence from contacts
Vhich the differcent bodies have, lead to greater effectiveness
in the extension of the Kingdom ¢f God in the church of WThe

True North, strong and free'".

Theodore A. Hartig
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The Student Body of the Seminary recently heard a talk by
)r« Hromadka on the decline and fall of liberal theology in post-
iar Europe. His words were looked upon in many quarters as a
rindication of the narrow view of religion and the Church. How-
.very, Dr. Hromadka spoke of the continuity of the Church, and not,
s many would have us believe, of a static Church. It is about
this continuity which I should like to speak.

The total life of THE CHURCH of Christ can be separated in-

0o two parts. The first is that of which Paul spoke wnen he said
nat the Church is the continuing body of Christ. 1In this aspect
2¢ Church is composed of all believers. It is not an interde-
ominational councilj it is a transcendent communion of the faithful--
reater than the sum of its parts. It is in this world, but

ot of it. The second part is the Church as a social organiz-
.tion. Its members are human beings, uiembers of Society. They
rre separatecd into denoninations by ethnic and doctrinal differ-

ces. Nevertheless, because they possess a degree of ethical

~1ty, they exert a defihiite influence in society; whether they

11 or not. In this ph&se the Church is in the world, and very
‘ch a part of it. The two parts are npot in conflict, but are
rterdependenty neither can exist without the other. For pur-

os@s of clarity, howcver, we shall distinguish betwecen them
:n this discussicn,

Zach phase of the Church hes & continuity to unich it must
vtmain faithful. The first phase, which we shall c&ll the Church
ranscendent, must be vased on the continuity found in the estab-
lish¢d professions anda creeds of the Church which are fouhded in
turn on the Bible. Thc sccond phase,; which we shall c&ll the Church
lmmenent, has th¢ continuity ol ccclesiastical development and
the development of human society to which it must be faithful.

The present friendly conflict between the liberal and class-
ic?l theologies is a gratifying indication of the vitality of the
diritual thought in the Church transcendent. On the other hand,
1¢ present driit of the grcet messes of the pecrle away from the
rganized Churchr demands a rec-czamingtion of the Church immanebte.

U 1s not e¢noush to wring our hands and cry, "This is a godless

5" Thoughtful ecction is required. Since the Church immancnt

5 of and throuzh the pcople, a critical sclf-analysis is indicat-
»hen the people, in such numbers rcject the aid of the Church.

We of the Church immenent - with feu cexceptions - have iail-
« Lo observe and follow the sociel-historical continuity on
:Ch the work or the Church is based. At thoe time of the Refor-
won, Society underwent great economic, social, and political
_“hges. In part the Church rose to the magnitude of tnese
“lalges and matched them. Since that time, however, the rate of



change in the Church hus decrcascd, with the r:sult that there
has becn introauced o cultural lag in the development of the
church. In this familiar round of the sis-antithcsis-synthesis,
the Church is trailing almost onc complste cycle behind Society.
The Church hés lost its position as lcadar.

When the Ctarly Criistian Chuich vies faced with the pompous
might of thic decalent Konhan Empirc, it ncither surrendercd nor
retreateds  ThE Church took its fauith, applied it to its times,
then preached and practiced tnat wiy of life. In that dark world,
THE VAY was o shining raoy of 1li bt and 1led its followers to hope
in this world and sclviation in the next. Today, the Church scems
Lo prefer Lo wrep itself in the cloak of mysticism and to move in
& World populoted by the skeletens of the past.

Can the¢ Church mc¢gain its peositicon of leadersnip? Yos, it
ceii, but the puth de siteep end.herd.e Great rocks bar the ey
and throrns catch et its gurments and hold it back. Heasy idl
beckons alluringly. nly if th#& Church can ovarcome ail thescg,
QNI O 11C 8 QJc.ln reaech the ton.

rirst ¢f all, thé Churca ug®t s8xcmine its tésching and 1its
preeehing, It i absolutoly esgencial that We Ehall not drifs
from the true esschnca of our Charistianity. Tadtl £s4cnce is thiss
A love of cur Jtllow men -~ bozsed on our love of Clivdst - which in
turn is Lased on ovur feoith i1z Chiiat, that is; our trust and coh-
Tidence in the saviag grocce of %ouw through Christ Jisus. WHe err
Jien we violut. tinis wasencs or fail to otress it in our teacning.
nele 15 THRU WAY .ndch the Church mast teach. lHere is the touch-
ing stont witin okich e can meesure oui conduct.

Havint definsd what THE WAY iz, let uS sea wnat THE WAY is
oL ﬁLl,b, it is not thae “sociali gospslY. It dous not seek no-
Clal refowin oy foc1‘] ZCTI0Nn &5 Soek. DIHE AV €oTs' 0t condtmn
these, but it recognizes that social beti rioat will rollow 1f
TED wAY v tzuntt in its truth and purlitys Jowever, thé Crurch
reservas to iteelf the »i, ht to uase Tha JAY as & touchstone to
JUGES cursent sociel condit.ions and cviludté DYODoscd TEelorm.

Second, T JaY iu act a rsbtura to conszurve tium with its om-
2hagis on Lx; seneration of Church wnd Socictys hs the “"social
:Gsr\l" crrec in aver-coplasizing tae impoitance ol the Church

Monent, co Lhe censerv.o tives ovor-cmphasize the Church tran-
ok nc,nt. The Church ip comboscd ol nujun cuings who nove in &
C.illering uoarid witn fey sign-poits. Tiis ciraul-in--the-hole-
“né--pull- Lhcuncle-ln—gitur~yeu attitude of the concervatives will

(ry offectively u~;\nate tne poorle, ready as hey are te clutch

L.’

at cny straw, Thouss we piousliy ouder the cup of celd vater on-
Jhined in the _Lblu ;e ¢..n hardly expect a drovining men te accspt
1t vith any show 21 joy. Our Chuvch mu.t meet the necds of the

Reaysle,

There is & zensral tundency for the consérvitives to point



with derision at what they feel is the ignoble fall of the "social
gospel." Let them point. The sume inevitable cycle that brought
their thesis to the antithesis of the "social gospel" will, in
turn, raise up a synthesis that will absorb them both. It is for
this synthesis, along the lines I have pointed out, that I call.
Let both sides beware lest they kick against the bricks.

The situation of the Church immanent is critical. The peco=-
ple whom it is meant to save are turning from it. The crying nced
of the Church is for & synthesis of the liberal and conservative
views of the Church -- for THE WAY. In such a synthesis of the
Church imm«nent ana the Church transcendent into an integrated,
coherent system of Christian faith and practice lies the hope of
the Church militant.

Paul E. Morentz

CANADA REPORTS TO FATHER HEYER

The decision of The Father Heyer Missionary Society to send
onée hundred and twenty five dollsrs to some mission parish of
the Manitoba Synod was & very fine gesture and has made the
mission congriogation in Saskatoon very heppy. Saskatoon, wherec
the Saskeatoon Seminary is located, is also the university city of
Saskatchewan. It has been called the "Hub City" because of its
central location in the province, and going beyond the borders of
the province; it is the "Hub @ity" of our Synod also, since
Saskatchewan is between Manitoba and Alberta, and Saskatoon is in
the hcart of Saskatchewan.

Our mission congregation in Saskatoon has had its ups and
downs, but unuer & new managemcnt or arrangement with the Board of
Amgric.n Missions it has received new lifce The Rev. A. Goos, its
pastor; assisted and e¢ncouraged by Dre. E. A. Tappert of the Board,
has relocated and acquired a building in e fine residential sect-
ion of the city. This building serves as ‘church and parsonage.
The pastor lives on the second floorj; the main floor is used &s the
church auditorium; and the basement, when necessary alterations
are madey; will be used as a Sunday School room, and also as a
Place to gather for social purposcs. The money will probably be
spent to make these altecraticnses

Since the Board was to be notified of this gift, here is the
rcaction of Dr. Tapperts "I would not know of any better purpose
for which the money could have been spent." And Pastor Goos of
Saskatoon wrote that the gitrt is "appreciated no end by our
council, by the Sunday School, by the Luther League (we now have
L groups), by the whole congregation, and of course by the
iEUdeﬁts, whe are always ready for & cup of coffee and « picce

cake,"

Theodore G. Hartig
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Recently a moot but timely matter was ably presented by John
Clarencc Petric in The Christian Century (Deec. 15, 1943) under
the title of "My 'Dun-oun' Day®, Though we may agree that the
articlc 1s less offensive left in the library basement, it seemed,
ncvartheless,; to meceit our consideration. It refers to the
matter of semin.ry discipline.

The article speaks best for itself. Its author has attended
botlh & Roman and & Protcstant scminary and writes out of his own
expericnces the ceonirast he makes is, however, quite objective
in ite application to our own seminary life, and should afford
us a clearer view of our Lutheran position on the subject of
discipline. We quote first from his picture of the Roman “Sur-
gendum-Meditandum" (whence "Dum-Dum"] routine.

"It began with the 5:30 rising bell. You dressed, shaved,
climbed into your soutane and by six were sitting at your desk
making your merning half-hour meditation. The docr of your room
was left open so that Father Keogh passing along the corridor
might see that you were awake and at least performing the out-
ward moticns of meditation. At 6:30 the bell rang you to masSeaes
At 7:15 you were frece to get a breath of air before breakfast.
After the gracce silence was broken for the first time since the
night before. After brcakfast you made your bed and straightened
your room. Tlicre might be time for a smoke or a brief walk, and
then class. At 12 you went tc choiry, where you knelt for fifteen
minutes c¢i particular examen... Then dinner and again-this time
after the recading of the Scriptures and some lines from a mcdern
spiritu.i writer-therc was conversation. After dinner, recrea-
tion... then at 2, classes until 4. Then you might study; or
take a walk. At 5 you went to your rcom fcr study. At 6 there
vas reading--- At 6:30, supper. After supper, rceccreation until
8. Then to cheir for night prayers...(and) in bed with lights
out by 9:30... The time of your training for the priesthood was
g Eime of one long retreat. The less you saw of the world, the

ehiadcagl ju iyt

Follows his description of a more familiar Protestant rendition
of & seminary days

"The communion mi:-ht be celebrated at 7 a.m.,; but attendance
¥as not compulsory. Breakfast might be served at 8, but you did
not have to be there. 1In fact the only compulsion was that you
De at the first lecturc of the day, which usually came at nine.
There was a Sheffield Farms dairy store near the¢ seminary and
the way the place was raided in mid-morning by gowned seminarists
dPinking a glass of milk and munching a cruller was proof enough
that a fgood many students had slept throuzh the breakfast period.
*+¢ Lecturcs were over at one. Evensong was chanted before sup-
Per, but apain attendance was optional. If you had spent the
afternoon at Yankee stadium, you probably missed it.



Your punishment for missing supper was that you had to go out
and buy yourself a mcal or go hungry...Did you spend the cvening
in study? Very likely, for you had to pass your course. But

by ten you were weary of bcoks and there was Mary's on iighth
avenue where they served the best Welsh rarebit in the nation's
metropolis and oid muety ale in pewter mugse. So it might be
miinight or later before you turncd inl."

Two questicns fcvllow: What is our Luther.n attitude toward
seminary discipline? How cuiht such discipline be effected?

The enswier to the first question must be fecund in the principle
of evengelical freedems This puts the whole matter of discipline
immediatciy on the highest possible level. Our conduct must
denend uvluimately upcn cur relation to Jesus Christ through our
hearingt of the Gospel, and so much the more since we have been
called clsce to prewch that Gospel. Freedom is inherent in the
Gogpel-~not the freedom of unregencrate license, but the Frecdom
wherewath Christ has set us frece. St. Paul, who well understood
evangelical freedom, - wrote, "The love of Christ constrains me."
Evangeliccl freedomy, revived by Luther and valued by us, as the
seincipie ¢f discivline can be no less than the love of Christ
cunstraining us!

But all the understending and appreciation of our evungelical
freedom that we csn muster is not a substitute for discipline.
Effccting discipline in cur lives is indeed a step further: it
is evungelical frceedom in action. St. Paul in his dey drew &
lecson from the Greck Games: '"And every man that striveth in the
cemes exerciseth scli'-control in «ll things." Martin Luther,
fresh from Romen monasticism would quickly say to us, "Youn; men,
with the Gospel which you have to preach your discipline must
(0 beyond that ¢f the monusterics of Romel" Our forefathers,
scholars and lecaders in scicnce ~né industry, challenge us to
no less self-ciscipline and sacrifice for the sake of the Spirit-
ual Xingdom. Our classmates in hi h schcol end college, stripped
of personal ambitions and re;imenteé frem dawn to dawn again in
eamps and on beachhicads for & lesser couse than ours have faith
that we are turning our privilege to goodi

In & word, we are here to_work?d Evangelical freedom in terms
Jf seminary wiscipline means unitcd werk out of lecve to Christ
agd zeal for the Kingdom of God! We dare not continue as beating
the air!

Dcnald Wilson



