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FUNDAMENTALS, FANCIES, AND THE KFATHERS
Professor John H. P. Reumann

From the very outset of its 2000 year career, Chr-istiani*ty
has been a religion faced with the problem of interpreting a
Book. Even when Christianity was first cast out as an unwanted
child from the synagogue, she took with her a Book, which she
oroclaimed, with an insistent oride, to be "her Book." This
being so, the 0ld Testament -- had to be interpreted; andas a
Christian literature arose that acouired the status of cannon-
icity, this too required interoretation. Hence, the perennial
task of exegesis for the Church.

But from the very beginning there have been divergent
naths along which interpreters have t rod. Some have stressed
an historical aooroach -- the necessity to understand the 1it-
eral meaning of the scriotural words, with full attention to
historical background, grammar, and such oedantic details.
Others have emphasized what may be called a "theological”
aporoach -- an emphasis on understanding any verse in the 1light
of certaindoctrines ordgmas -- gometimes drawn from the*
3ible itself, sometimes not -- an endeavor which, if it does
not ienore the literal sense entirely, usually goes beyond, to
seek some deever, esoteric meaning, often allegorical.

These two exegetical trends, historical and "theological,"
can be seen at work in the Ancient Church; Antioch championed |
one, Alexandria esooused the other, though sometimes the same
man could oioneer at both, as Origen, who labored to establish
a better critical text and also oropmounded such mysterious
axplanations of passages as to earn the title of the leadirg
biblical alchemist of his day! The two tr-ends can be observed
in the Medieval Church, though here the a llegorical and theo-
lo2ical generally choked out the historical approach. Cer-
tainly in the Reformation Church both appear; there was a re-
vival of scholarship and rebirth in linguistic interest, the
historical method, in essence, but also a theological stress
that issued in the age of Protestant Scholasticism.

Likewise in modern times the same two orincioles can be
seen, often in ooposition to each other. Certainly the last
century has watched a rise of the Historical Method as never
before; at times it has threatenad to become a new cult in
itself, and its high oriests and disciples have become so en-
amored of their findings that they desire to go no further than
source analysis or Formgeschichte or the other terrifying de-
vices they employ. In opposition to all this, there has arisen
in various forms, a reaction against historical criticism.
Sometimes this reaction took the form of renascent Theology
clothed in biblical terminology (Barthianism, for instance);
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other times it took the form of rampant biblicism calling it-
2self theolory (Fundamentalism, for instance). These reactions
Istressed the "biblical," but too often they reoresented merely
a different set of presuopositions or prejudices from those
with which the "historians" had operated -- and which, in turn,
led to different answers, all from the same Bible.

This contrast in exegetical method can be seen in the var-
ying results different groups have achieved from the Bible,
Liberals, for instance, devoid of much theologv, overated on
Holy Writ with such devastating effect, that anguished Funda-
mentalists began to cry, in the words of Mary, "They have

¢ taken away my lord and I know not where they have laid him!"
Liberals, on the other hand, watched in dismay the violence
which some interpreters d id to the Bible, when they irnored the
historical s ide c ompletely: thus by scriotural legerdemain they
vere zble to extract f rom the New Testament orecise oredictions
about the atom bomb (post eventum, of course) and even ade-
fense of the capitalistic system of ecomonics, direct from the
mouth of Jesus! One ingenious exegete evendiscovered t hat
the mark of the beast at Rev. 13:18 could be made t o ell
“Hitler" -- if you make A equal 100, B equal 101, and so forth,
the name comes out exactly to 666! Just whv one should make A
equal 100 never occurred to this interoreter, nordd the fact
that you can make any name coms out to 666 if you play with
the figures long enough and adoot a scheme arbitrary enough; he
simply went on his merry "theological" way of "interoreting"
the Bible.

More mberly, though, this same contrast between histor-
ical md theological exegesis is still one that troubles many
pastors and seminary students today. Some all too readily
place an over-emphasis on the historical and end uo becoming
mere antiquarians with a puloit for a lecture hall -- though
this danger is not grave with most of us. Others -- and one
suspects it is the larger group -- stress the "deepP®r Meanings"
of scrioture; they usually call them "spiritual” and mean
allegorical, ending up philosoohizing and moralizing in a oious
¥ay, with a traditional text as a pretext for these wanderinés.

Y This latter malady is particularly aot to occur in the case of
those who become fed up with the disciplines of languafe study,
the boredom of the problems of biblical introduction, and the
labor of using the historical aooroach., None of this for them;
Just the "spiritual emphasis," please!

Now the point of this article is simply to suggest that
either point of view alone is dangerous oversimolification, and
that what we need in interoreting the scriotures is the full
uge of both approaches, the historical and the theological,
oroperly understood, the one as corrective for the other. We
need historical exegesis, because the Christian revelation and

. “ritings are always grounded in history: and theological exe-
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gesis, because it is always a revelation of God, and the
writings are a lways meant to witness to him. The first alepe =
degenerates into antiquarianism and irrelevancy; the second,
by itself, into soveculation and arbitrary allegory. Both
must work together, the one as a corrective to the other, that
exegesis may come to its prooer fulness,

AL

We are currently in a period of revived theological inter-
est; theological interoretation of the Bible is in some ways on
the upswing, and so I am not concerned at the moment that this -
vital element will be ignored, at least among Lutherans. It
is entirelv ovossible, however, that sometimes our very theo-
logical concern will lead us to do violence to the Biblical
materials. This may be done sometimes in the name of the Cor-
fessions, sometimes in the name of Neo-orthodoxy, sometimes in
the name of Stewardship, or in the name of Liturgy. It does
not matter why; the point is that the historical mproach is
needed to correct this misuse of scripture.

To take a case in point, even the traditional Lutheran
orinciole of Christocentricity, perfectly correct in itself,
can lead to abuses which only a sound sense of the historical
can curb., Luther, as is well known, did encourage a Christ-
centered sovoroach to the Bible. "If you would interoret well _
and surely," he wrote in his Introduction to the 01d Testament
(1523), "set Christ before vou:; for he is the man to whom it
all aoolies." Some of luther's followers exoressed it, "He is
the best theologican who finds Christ everywhere in the scrio-
tures." Even this is good advice, but it can be misused and
ververted, unfortunately; and there is no period which demon-
strates the matter better than that of the Church Fathers.
Here, in the cases of s ome Fathers, we see Christocentric,
"theological™ interoretation run amuck, unchecked by any sense
of history.

The examole in the Epistle of Barnabas is almost too well-
known to require retelling. This ingenious author finds a per-
fectly clear (to him) prediction of Jesus and his cross in the
fact that Abraham circumcised 718 members of his household
(Gen. 17) -~ at least, the symbol for 300, the Greek letterT,
looks a lijttle like a cross, and the letters used for 18, IH,
are an abbreviation for IHSOUS, Jesus: And he adds blandlv,
pleased at his own inventiveness (ch. 9), "No one has heard
from me a more excellent teaching -- but I know you are wor-
thy:" This is a "theological® sproach to the Bible at its
worst, unchecked by any sense of the historical. Abraham might
as well have never 1ived and could have been as mythical as
Heracles; the author's "spiritual® truth would have been just
as valid to him!

|
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Yet there are more glaring examoles of the misuse of the
0ld Testament alon® such lines. This same Barnabas also turns
his hand to making sense out of the Mosaic dietary laws with
amazing results (ch. 10). For him, the orovision, "You shall
not eat swine" (lLev. 11:?), simply means, "Do not associate
with swinish oeoole.,” Likewise the oprovision, "Nor shalt thou
eat the hvena" (Just where he zot this verse in the Old Testa-
ment 1s uncertain, but he was c onvinced that there was such a
verse.) is allegorized to mean, "You shall not become a forni-
cater or adulterer,” and he adds a reason, "because this animal
changes its nature every year, 2nd becomes now male, now fe-
'male,” thus snowing that his hiology was as bad 4 times as his
hermeneutics.,

But we must not think that Barnabas was the only Father a-
deot at playing with theology and finding Christ in the most
amazing nlaces of the 0Old Testament. Others did it with even
more facility. Thus Clement of Alexandria was sle to sy that
the story of Isaac soorting with his wife and helvmeet Rebecca,
while King Abimelech plays Peeping Tom through a window (Gen.
26:8), tyoifies " a supramundane wisdom contemplating the
mystery of sport,®™ and that secondly it stands for Christ,
looking through the window and rejoicing over his Church.
(Paedagogus, I, 5)

We must not think either that this tyoe of interoretation
.arolied only to the Old Testament. The Fatherswent on to ig-
nore the historical and accentuate the "spiritual" in the New
‘TestaMent aswell, Parables offered :n excellent starting
ooint, 1ike the s tory of the Good Samaritan, Clement begins
the process in his sermon on "The Rich Man's Salvation," by
making the Good Samaritan reoresent Jesus, who cares for us
sinners afterw have been "almost done toc@ath by thewrld-
rulers of darkness," and who oours into our wounds some wine
(i.e., the sacrament, of course) and the oil of oity (m
Dives, 29). Augustine, however, was to go whole hog in "spir-
1tualizing" this parable, for he makes the man going down from
Jerusalem to Jericho stand for Adam; the thieves who strip him
¢f his immortality he makes into the devil and his angels; the
finn becomes the Church, with St. Paul worked into the picture
35 the inn-keeper! (Quaestjones Evangeligrum, I1I1.19)

As if this isn't enough, the same treatment was given to
other parts of the New Testament. The fact that Matthew uses
the phrase "a yourg colt" in his story of the Triumohal Entry
(Matt, 21:5, AV "the foal of an ass") enables Clement to de-
velop the idea that "we who are little ones are such colts,
being reared up by our divine Colt-Tamer," i.e., Jesus, imagery
ticked up by a laterwriter. Theodulph of Orleans, in a hym,
though the stanza is now omitted from most of our hymnals --

"Be Thou, O Lord, the Rider,
r And we the little ass:
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That to God's Holy City
Together we may oass." == =
a verse which its translator, John Mason Neale, remarked was
"usually sung till the seventeenth century, at the pious quaint-
ness of which we can scarcely avoid a smile."

Even in the teachings of Jesus anv literal sense often has
to go bv the board. When Clement wants to prove his opoint that
a Christian should wear a beard and not pluck out the hairs ghe
wav the more effeminate Alexandrians of hisdy used to do, he
finds oroof in Matt. 10:30, "The very hairs of your head are
numbered," a text which he assures his readers aboplies to the

beard as well as to the top of the head: (Exhortation to the S
Greeks, 111.3)

Sacred arithmetic must not be omitted either in any survey
of what "theological™ interoretation was able to do to the
Bible in finding deeper meanings. Clement again cemonstrates
this. The 318 servants of Abraham had an even deeoer signif-
icance for him, which Barnabas had missed: 300 is, of course,
"3 multiolied by 100. Ten is allcwed to be the perfect number.
And 8 is the first cubs, which is equality in all the dimen-
sions -- length, breadth, and deoth." Such hints give the
alert reader a few more facts to olay with: The dimensions of
the Tabernacle hapoened to be 300 cubits by 50 cubits by 30
cubits; for Clement this has a wondrous meaning: "Some say that
300 cubits are the symbol of the Lord's sign" -- i.e., the
cross; "fifty, of the hooe and remission given at Pentecost:
30, or as in some 128 even variant readings have significance!)
they say opoints to the preaching of the gospel, because the
Lord oreached in his thirtieth year, and his apostles were
twelve." Even the cubit stands for the "unity of the faith"
Miscellan vi.11)! Of course, in a sense here, Clement was
doing nothing more than beating heretics at their own "num-
bars game"; for the Gnostics, after all, had used the same tra-
ditional thirty year period before Jesus' ministry to "prove
the 30 aeons in their Pleroma, a figure which they also found
vouchsafed in the fact that the laborers in the Parable of the
Vinevard (Matt, 20) were called at the first, third, sixth,

ninth, and eleventh hours -- and 1 £ 3 £ 6 £ 9 4/ 11 Z 30! |
(Iraenaeus, Against All Heresies, ch. 1) Small wonder it is

that Celsus in his True Reason accused the Christians (and
Jaws) of being ashamed of their sacred books, because they ex-
plained away the obvious with such outlandish interpretations.

111
It is, of course, all too easy for us to be hard in our
judgments on the Church Fathers and their biblical interpre-

tations. But operhaps thesewnrds from a recent writer on
Patristics, concerning Origen, but applicable to all the 4
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Fathers, help set the matter in a more balanced opersoective:
"We in the twentieth-century do no cradit to ourselves if we
despise the third century for not possessing those tools by the
aid of which in our own life-time we have only just succeeded
in levelling the ground. What Origen achieved is of enormous
importance...The allegorical method saved the Scriptures for
the Church...(from) Jewish controversialists and...educated
Hellenists. And by saving the Bible, it gave security to the
historical foundation of the Christian faith and permarence to
the evangelical standard of Christian values." G.L. Prestige,
Fathers and Heretics. op. 58f.)

We cannot, of course, agree with much of the exegesis of
the Fathers; such nonsense is opurely arbitrary allegory, un-
checked by any historical sense whatsoever -- this is a
"theological®™ avproach to the Scriotures, in its bad sense; it
is, yes, an aoplication, literally, of the dictum, "He is the
best theologzian who finds Christ evervwhere in Scrioture,"
leading to the very worst results. We cannot alwavs acceot
such results, but we can be thankful that the Fathers saved the
Scriptures for us. And now the auestion is: what shall we do
with them -- how shall we interoret the Bible?

In our age the tools are many times better for a sound
historical approach. Although sometimes this very historical
aporoach may remove cherished interoretations of the past as
unsound or contrary to what the biblical writer meant to say,
we must remember that faith, in the biblical sense, ¥ always
faith in God, not in our svstems of theology, or in a Book, or
in our tools, or in anything else we may use as a proo to keep
us from trusting in Him alone. There is, of course, ample room
for a prover theological aoproach to Scripture, provided that
we keep remembering that our theology must constantly be
checked by reference to the Biblical witness to the Word Re-
vealed. Sola fide and sola scriptura zo hand in hand. But as
a constant check against erroneous interpretztion, against
false, subjective allegorizing, there is no better guard than
an historical aporoach.

Yes, we may say, in summayy, we believe in viewing the
Bible in a Christocentric way -- but none of us could swallow
the perversions of the Fathers here. The "best theolofian®
must check his rasher fancies bv the sound common sense aof the
historical apopsach. Pracisely here is justified the Semi-
nary's concern with languages, biblical introduction and con-
tent, and all the other vedantic disciplires.

In short: there zre fupjamentals to be proclaimed; but
lest they degenerate into mere fancles of our own, we need the

discipline of real historical interpretation -- of the neces-
S1ty of which there is no greater example than the Eatbers.



ANGEL ANTICS --

Mt. Airy's "Angels" com-
pleted their regular season
March 14, with an impressive
11-3 record, tied with Ascen-
sion Church for third olace
honors. Several oreliminary
play-offs were staged before
the season's grand finale.

In the final league rame
the "Angels" lost to Ascension
to the tune of 40-34, Behind
by 15 ooints at half-time,
the "Angels" rallied to come
within two ooints of the ri-
vals, but couldn't quite jump
into the lead. John Kulsar
led the team by scoring 11
ooints.

At oress time, results
of the first play-off game
showed Ascension taking
another close one at the
"Angels'" expense, 69-65.
Losing by four points at the
half, manager John Ziegler's
snaooy crew tied it uo 50-50
at the end of the third quar-
ter. Again the rally fell
short by only a few points.
Fred Frick took scoring hon-
ors with 16 markers, closely
followed by Ernie Schmidt and
Don Adickes.

By losing to Ascension,
the "Angels" dropoed into a
fourth olace tie, with a
possibility of entering the
final play-offs.

Adickes leads Seminary
scoring with 120 total
ooints.

In the last non-league
game, Philadelohia Bible In-
stitute toooed the "Angels"
71-59. larry Hand took the
evening's scoring honors by
cashing in on 58 ver cent of

his shots for a total of 31 -
points. !

S T N SHORT...With wapy

weather and soring-fever invad.
ing the campus, sounds of a
ball hitting the oocket of a
leather mitt and Martin Luther
(Acker) driving a ball to fel-
low tennis player Martin J.K,
will be heard...Athletic com-.
mittee ourchased two badly
needed basketballs for the

" Angels" after student body
executive committee decided
that second ping-pong table
wasn't really needed...

Junior class, after rur-
ning off with bowling honors,
hopes to capture volleyball
crown this spring...Several
men were seen oracticing
serves for the post-Easter
tournament.

Ping-pong tournament was'™¥
suoposed to start March 14;
it's a round-robin...Fred
Frick and Walt Hitchcock scored
50 points between them when the
"Angels" beat St. Michael's...
Spectator comment at Ascensin
game: "let's go, Ascension; Jou
can lick these 'old men:'"...

Congratulations and hales
to the "Angels" for willinsly
shelving their books to play X
games...took a lot of time tha¥
could have been spent studyird.
.+.Seven profs seen at one
game,

v

-- Al Schru

FIASH . . . . . The Mt. Ay
"Angels" failed in their bid
for a final playoff berth, 1"_"
ing to Advocate Church, ug-3.
Results of the game broke 3
fourth place tie.
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ONE HOLY CATHOLIC AND APOSTOLIC
James P. Berg

"My Church, my Church, my dear old Church'
My fathers' and my own!..."

How often you and I have sung those lines! We have knoun
them by heart from childhood. Yet, 1 wonder 3just how many of
us have ever stopped to think what those words mean. Just what
is "my Church?" 1Is it this buildineg on the corner of Pltmstead.'
and Congress Streets, or that one at Germantown Avenue and
Allen Lane? 1Is it this congregation, or that one? Is it oer-
haps the Miristerium of Pennsylvania, or the United lLutheran
Church? Or is it perchance something else?

What is the Church? It is all of these. It is the Churet
building, where vou and 1 meet to worship God, for this is the
"house of the Church.™ It is the congregation, for "where tio
or three are gathered topgether in my Name, there am I in the
midst of them." It is the Ministerium, and it is the UILC, be-
cause vou and I have given them the authority to train clery,
to settle disputes, to administer benevolences, and to estab-
lish missions at home and abroad.

And yet the Church is more than all of these. For Christ-
ians confess, in the Nicane Creed, "one holy catholic ard
apostolic Church." But what do we mean when we say that? In
the first place, ouite obviously, we mean that the Church is
holy. The Church, we believe, is a communion of saints, of
holy oeople. And you and I are those saints.

Now right here is where a number of people make a big ms:
take. They think that when we say the Church is holy we mean
that church members are good people, peonle who don't commit
the usual sins. And it doesn't take much looking around to e
that in fact peoole inside the Church do commit such sins, that
they are not perfect. 1 know a grocer who has trouble with
that problem. He had been brought up in the Church, and had
been fairly active in its work. Then one day he caught 2 prea- §
inent member of his congregation trying to sneak out of his
store without paying for her groceries. "When that hanoe""?"l
he told me, "I stopped goirg to Church. If the Church can -
teach people to be honest, it's no good. I want no truck with
hypocrites." And I think that you and I would be jnclined
agree with him.

The fact is, though, that the holiness of the Church d"];,
not depend upon you or me. It is not holy because We are hol:
it is holy because Christ is holy, and He has made it holy.
And 1t is the communicn of saints, not because you and I are

models of perfection, but because we have been forgiven - made
holy - in Him. "If I look at myself or my neighbor." said
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Luther, "the Church will never appear holy. But if I look at
Christ Who reconciles and sanctifies it, the Church apgpears
entirely holy, for He has taken away the sin of the world."

Now don't misunderstand me. I don't mean to say that you
and I don't have to try to live good honest lives, or to love
one another even as Christ has loved us. We do. But the holi-
ness of the Church does nof deoend on our being sanctimonious
origs who never make mistakes. It is God Who has acted and
continues to act here, not we. Men and women did not organize
the Church, the way they organize the Elks, or the Rotary, or
the American Legion. God called the Church into being. He
called it into being to be the body of Christ, and He called
its members to be His hands amd His feet -- to accomplish His
holy ourpose on earth. A-d you and I come into this Church by
surrendering ourselves to it and to its Lord, trusting in His
love. He comes to us, not we to Him. The late Archbishoo
Chrysostom of ‘reece put the whole matter very nicely when he
said, "It is the Church that is holy, and this does not mean
that it has had none but holy members...(rather) deriving
Her holiness from Her head, the Church ever seeks the better-
ment of Her members." The Church is Christ's, not ours. And
for that reason, and no other, the Church is holy.

And this holy Church is also catholic. What a pity that
we have allawed the Roman Pope to put a huge caoital "C" on
that rich word and call it his own! You and I have just as
much right to that word as he has. In fact, we gught to use
it. For you see, the word "catholic" comes from two Greek
words, one meaning "down," and the other meaning "whole® or
"entire." And that is orecisely what the Church is -- the
medium through which God sends His redeeming love down uopon
the whole world.

But what orecisely do I as a Lutheran mean when I say that
the Church is catholic? Perhaps the most obvious meaning is
that the Church is world-wide. The Church did not belong just
in Palestine, where it began on that “irst Pentecost. Ard it
does not belong today Jjust in the so-called "Western World."
The Church belongs to men everywhere. It belongs as much in
India as in Soain, in China as in America. For Christ, the
lord of the Church, is Lord of the whole world. "Go ve into
all the world, and areach the Gospel to gvery creature."”

"Preach the Gosoel to every creature.® That's another
thing 1 mean by eatholicity. And it's a oroblem that has
faced the Church from the verv beginning. Were the Aoostles,
as they scattered over the world, to preachonly to Jews, the
children of Abraham? Or were they to include also the centiles?
That was the question which faced the first Council of the
Church, the meeting of the Apostles in Jerusalem. And they
voted to include the gentiles. But the auestion has popped
up again and again. Indeed, it is still very much with
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us today. Just about three months ago, 1 heard of a church -
a Lutheran church - where a man has been ostracized because he
once suffered a nervous breakdown. And it was only about a
year ago that Aoostles' Lutheran Church right here in Phjiladel.
phia closed its doors. The old German families had moved oug
into the suturbs. Yet the pastor wasn't allowed to work with
the negroes who now live in the neighborhood. And so the con-
gregation died -- died because it refused to be catholiec, to
"oreach the Gospel to every creature.”

But when we say that the Church is catholic, we do not
simply mean that it stretches out over all the world; then we
could call it oecumenical. Nor do we mean simply that it in-
cludes every social class and every race, for then we could
call it universal. We mean more, much more. We mean that the
Charch is whole within. The Church - or this or that oarticu-
lar congregation - is catholic only if its inner life is what
it ought to be. For it is the love of God that must rule tke
Church, and not the love of man.

The congregation, then, is the Church if and only if in it
men and women are brouzht together in the love of Christ. But
you and I can't do that. You and I in and of ourselves cannot
brinz men together in love any more than we can make them holy.
Christ alone can, and He alone does. The Church is whole in
lcve, and so catholic, Just as it is holy -- because Christ

makes it so. "Where Christ is," wrote S. Ignatius, "there is °¢

i |

b

the citholic Church." The only difference is this: that though |

we cannot stain His holiness, we can and often do frustrate
His love.

Now this js embarassing. Here we have just said that the
word "c2tholic" means that through the Church God reaches out
in love to all men. Now we turn around and say that the sa®
word means that some men, because they block that love of God,
are excluded. Worse than that. When we say that the Church
must be catholic, we are actually saying that there are some
congregations - some so-called churches - that are really not
churches at all. And the reason why those congregations are
not churches is simply because they refuse to be "whole;" be-
cause, in short, they refuse to yield to Christ's love and be
vessels of His grace. And when they do that, they become d
nothing more than fashionable - or not-so-fashionable -- socisl
clubs, serving religiosity on Sunday mormings, and tea to the
ladies on Tuesdays. They do not all die out as raoidly as
Apostles' Lutheran. Some of them may last for centuries. But
they are not whole, and cannot endure forever.

How then are you and 1 going to tell whether we are whole
in love? Is there any way that we can tell whether our con-
gregation is actually a part of the Church €itholic? Well,
that same Ignatius, who lived very shortly after the time of
S. Paul, would probably give this answer: Christ is to be

1
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found, and thus the ca“holic Church is to be found, in every

| congregation which possesses the things through which He has
promised to reveal Himself to men, and uses them, or rather
lets Him use them, in love. Christ promised to be wherever
two or three are gathersd togzether in His Name, and He oromised
to be in the Word and in the Sacraments. He is in Baptism; He
is in the Scriptures; He is in sermons and in pious conversa-
tion; He is in the Holy Communion. And when you put all that
| together, stir briskly and oour, you come out with the same
definition that Martin Luther came out with four hundred

years ago -- that the catholic Church exists wherever the

! Gospel is rightly preached and the Sacraments rightly admin-
istered.

So we come to the next word in the Creed: "Avostolic."
Because one of the thinzs we mean when we say that the Church
is Apostolic is just this: that in the Church the Gospel is
rightly oreached, ard the Sacraments gre rightly administered:
preached and administered just as the Apostles taught.

Now that does not mean that we use the same words that
they used, as some peoole seem to think we should. Times have
changed. Our whole outlook on the world is different. We to-
day face problems which they never dreamed of. The whole basis
of society has shifted. Twentieth-century America is Jjust pot
first-century Greece. "Ye men of Athens, 1 see that in all
things ye are very religious," would be a oretty slim diet for
modern Christians. What apostolicity does mean, though, is that
I preach to you the good news about the same Saviour Whom they
oreached, and the God Who came down into history to save sinners;
that I add nothingz to and subtract nothing from the revelation
which God gave in His Son; and that you receive at the table
of the Lord the same Christ Whom the Apostles received.

Saints ad heroes, long before us,
Firmly on this ground have stood;

Ground we hold, whereon of old
Fought the faithful and the bold.

But you ard I do not simply believe in the same Tord
those early Christians confessed; we do not simply hcld the
ground that they once held. We are today one with them.

"hile you and I are worshipping our Lord on earth, all those
¥ho have gone before us in the faith are worshioping Him in
heaven. It sounds strange to the modern ear, I know. We much
Prefer to speak in terms of things that we can see, and touch,
ind Mmeasure. But that is what the Church has always taught.
refore, with angels ard archangels, and w all the com-
24nY of heaven. we laud and magnify Thy glorious Name..." Those
¥ho have died in Christ are separated from us only by a little



14,

svace; for while we sing His oraises here, they are singing
the oraises of the same Lord there where He 1s.
And, finally, to say that the Church is Apostolic means

-
'

one thing more; it means that you and 1 are sent -- sent to
all who do not know our God. For that is the meaning of the
word "aoostle" - "one who is sent."™ You and I have been for-

given by God - made holy in Christ. Over the years, in sermon
and Sacrament, by the words and actions of the members of His
body, Christ has nourished us with His full, His catholic
love. But one thing more He has done; He has given to you and
to me, as He gave to that first 1little band of disciples, His
apostolic charge. "As the Father hath sent me, even so send 1™
you." To be holy and to be c:tholic; these are our orivilegss;
these are the gifts which God has given us. To be apostolic,
to be sent into the world to do His work, this is our duty and
our oooortunity; to speak the word of kindness, to work the
work of mercy, to hold out the Tosmel of Jesus Christ, and to
bring men into the Church, that great city of God, whose
battlements reach to heaven.

This, then, is the one holy %&atholic and Apostolic Church,
outside of which there is no salvation. This is why I believe
in 1t, and this is why I belong to it: the city of God,

"On Proohets and Apostles built,

And Christ the corner-stone." -
e

* X %

Are You For Real? . . .
NEIN!' ANTWORT AN EMIL KULSAR

H. George Anderson

In the Seminarian's last issue John Kuls®r ventured into
the jungles of philosoohy and came out with the assurance of
his own existence all stuffed and mounted. Now aftaer followiff
his account of this expedition, I remained unconvinced that he
had really bagzed his game, so I'd like to assert that the
animal is still loose. The certainty of being is still an
open question.

Now there are two kinds of certainty. One is logical
certainty, and it is only found in mathematics, logic, and
statements that "green grass is green." Then there is a sort
of bsychological certainty that tells us that the sun will
rise tomorrow, that next week's stew will have the same taste
and color as this week's stew, and that we see the world more
or less as it really is. Mr. Kulsar rejects both of these
tyoes of certainty by saying that the mind can't prove its f

>y
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own exis¢ence logically any more than the right hand can

shake hands with itself, ard the mind can't nrove its ex-
isgence psychologically because its very thinking may be an
i1lusion. Just for Food measure, he also reijects the evidence
of sense verceotion, so the fact that I can touch myself or
see myself is also ruled a possible delusion.

So far, so good. Mow we turn to the constructive ar-
gument. Four consecutive sentences “rom the article bear tre
burden of oroof. Here they are: "For man to assert the cer-
tainty of his b~ing, he must first declare the existence of
God and his creaturely deoendence upon Him. 3ut the question
may arise, How do you know that the God uoon whom yvou posit
your existence exists? The Christian who has been confronted
personally by God declares categorically, by faith, that God
is. But faith must not bhe understood as a self-genera‘ive
principle, and so nerhaos illusory, but as a man's total
response to the oresence of God in his 1life."

Now let's examine these sentences one by one. The first
says that we can orly nrove our own existence by suoposing
that there is a God who made us. We now have two beings to
account for -- God and ourself. Mr. Kulsar then asks the ob-
vious question, "How can we be sure that this God exists?" The
answer to this question leaves me unsatisfied. He says that
we are certain of Jod's existence trrouzh faith and then de-
fires faith as the "total response to the preserce of God " 1in
our life. In other words, the validation of this faith lies
in our own 1ife and our own response. Now both our 1life and
our responses are knawn to us throush what our memory, our
feelings, and our senses tell us. So we are right back where
we started. (od's existence is known only in our own exis-
tence, and as Mr. Kulsar proved earlier in the article, our
owm existence may very well be an illusion. He has rejected
the mind and the senses as valid methods of finding certainty,
);et he ultimately needs them both to assert the exis tence of
uod. If he can only be certain of God by referring to the
very orinciple he is trying to prove, then the argument be-
comes circular and inconclusive,

We are left, then, with no certainty of our own existence.
{T‘P‘Je. there may he no logical oroof that we do exist, or that
od exists, but this actuallv worries none of us. We still
80 on thinking, talking, and planning as if our existence were
th:e most certain thing in the world. This obsychological cer-
tainty is all we need, and the attemot to construct some
Svstematic method of proof will always break on the mystery of
creation. If we accept the fact that our existence is given,
that God has put us here, and that we can never rationally
dssert that we graso our own being, then we can be truly

1{‘1?21e and dependent on the Creator and Sustainer of this
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+ A Meditation on the Annunciation: March 25 . . .
CALL TO GREATNESS
Robert E. frochau

Years pass glonZ auickly, and March 25 usually basses by
without many oeoole even pausirg to note the date. To manv
the date does nct recall any significant event. Most upon
being questioned would not be able to sav what March 25
signified other than the mistaken answer, "Soring beginrs on
March 25." However, to the Christian Church this day is a
Festival. Although it is not a Greater Festival, its import-
ance can not be denied, for it is on this day that we observe
the Annunciation.

It was at Nazareth, a small village in the Galilean
hills where Christ was later t o be raised as a child, that
the angel Gabriel came to a young virgin named Mary who was
betrothed to Joseoh, a descendant of David. The angel informed
Mary that she had found favor in the lord's eyes and said:
*The lord is with thee."

Gabriel could see that Mary was surorised and disturbed
at this occurrence as most of us would be on such an occasion.
Gabriel sensed this uneasiness and oroceded to calm her by
explairing his visitation: "Fear not, Mary: for thou hast
fourd favor with God. And behold, thou shalt conceive in
thy womb, and bring forth a son, and shalt call his name
Jesus, He shall be great, and shall be called the Son of
the Most High: and the Lord God shall pive unto him the
throne of his father David; and he shall reign over the
house of Jacob for ever; and of his kinedom there shall
be no end,"

What a proclamation to be announced to a young girl.

Mary, like all devout Hebrews, was aware of Isaiah's
oroohecy of earlier centuries foretelling of thebirth of
an Immanuel, and now Gabriel announces that her son would
¥ be named Jesus: "The Lord is salvation.” A revelation

like this was incomorehensible to Mary, and she showed her
perolexity when she inouired: "How shall this be, seeing
I know not a man?" She did not doubt Gabriel's procla-
mation as Zacharias had done six months before when Gabriel
had announced that he would have a son, who would be called
John the Baotist, No! Mary did not doubt Gabriel'suords,
but she was overwhelmed!

This often parallels our own experience. We may feel
this overwhelming bewilderment when there is some task to

be performed in our service to Christ and the church.

" zith me, this feeling becomes most acute when I am preparing
Sermon, or a Bible lesson, or a talk to an organization,

-
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or even in the contemplation of other church duties. It is
at this moment that I am overcome most frequently with the
enormity of the task. Suddenly, the vastness of our faith
is laid strikingly oven before me like a Rembrandt vainting.
1 see the beauty and color of its composition; yet the
intricacies and complexities are also too realistically
oresent. 1 am troubled and oerplexed, for at this moment
my limitations are thrown up to me in distinct contrast to
the immense scooe of the faith, and the question inevitably
comes to mind: "How can I make all this meaningful, for my
talents are few, and I know not how?" -

Or for us, this feeling of being overwhelmed in the call
to the Gospel ministry may onlv come in our confession and
repentance uoon self-examination in the light of Christ. It
is only in the recognition of our sinful being that this
amazement of gQur being called to service is overwhelming. If
the verv love of Christ which we nreach to His people is for-
gotten in our relations to fellow Seminarians as we arro-
gantly cry "idiot" and "boob," then perhaps we are not God's
gift to the oulpit and mastorate after all. We become blinded
by the egotistical delights of a fertile imagination not able
to see that God has called us to something greater than exer-
cising a2 pseudo-superiority over our neighbor. Only in the
rezlization of the greater call of Christ and His church do we
have our true mission, -- a task necessitating giving up our ™
sirful delights. It can only be in our repentance that we
acknowledge that our neighbor has been called to a greater “*'~
mission and we to a lesser. We ask: "Have we truly been
called to this office?" We wonder if the church correctly
called us to His service as we repent of our co~ceited pride,
and suddenly the enormity of the pastoral office is over-
whelming. With Mary we are overcome by this calling.

Note in our text now the answer to both