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MEDITATION

ADVENTS MESSAGE

"Comfort ye, comfort ye my people,saith your God.
Soeak ye comfortably to Jerusalem, and cry unto her,
That her warfare is accomolished, that her iniquity is

Gunars Ansons

pardoned;
For she hath received of t he Lord's hand double for all
her sins." Isaiah 40:1-?

Advent is a time of repentance. It is a timet o say with
the tired poet, who once mournfully asked himself and Jesus,
"Why did I not catch fire from your flame, why did I not love
you as I wanted to?" It is also a time of self-examination--a
time t o confess that we are still at warfare with ocur God, with
ourselves, and with our brothers, Ard in war there is really
only one hooe for the tired scldier, only one word of comfort--
peace. To comfort is to be able to say "peace" to a man in fea -
and suffering. To be comforted is tote able to hear this word
of new hope and forgiveness.

But not all bells ring peace, peace. Jeremiah tells of
many who made themselves priests and orophets of oeace, "They
have healed also the hurt of the daughter of my opeoole slightly,
saying, Peace, Peace; when there is no peace." False hcpes and
easy consolations have a good market. Other generations had
false hope in patent medicines: education, democracy, science,
art. QOur generation hardly hopes any mora. It tries to conform
to things as they are, or tries to forget them, The oromises of
false peacz for all generations are the same. Though the wrao-
oings appear different, in all of t hem, instead of living bread,
there is stone; instead of reconciliation there is deceotion
and desoair.,

Where is peace? It is in the coming of Him who by his
life and death has taken a~ay the enmity between man and God,
an enmity which is the cause of all warfare. He is t he Prince
of Peace. Rejoice, Jerusalem, thy bridegroom cometh: the King
of Peace. God is near, rejoice in the Lord.

Advent is a reality. It is not like the glitter of Christ-
mas decorations, created of vaper, tinsel, and baint. In Advent
we do not come closer tosalvation but we are in it., For Christ,
whose coming Advent announces, has already come and is here. In
faith we recognize his presence and receive him,

The message of Advent is peace, for the lord of Advent is
peace., He who delivers this message to Jerusalem speaks "com-
fortably" to her. He who lives in Advent bears this message in
all he does.

"Comfort ye, comfort ye my people, says your God."

-3-



SERMON_ —

THE TWO SIDES f CHRISTMAS

Rodger A. Krause

In one of the most moving pieces of work of all Christian
literature, The Valley of the Shadow, Bishoo Hanns Lilje tells
how he soent one Christmas in a German concentration camp dur-
ing the last great war: "Everyone thinks of his own loved ones, «=
for whom he is longing;" he writes, "everyone suffers because
he doesn't know how they will be celebrating the festival of
divine and human love." Yes, "the festival of divine and human
love", that's what Christmas is, isn't it? But in that concen-
tration camp Bishoo Lilje also caught a glimpse of the other
side of Christmas. There was suffering; there was longing;
there were those who would not let there be a place for the (ne
Who was crowded into a manger 2000 years ago.

That, too, has been part of the Christmas message, right
from the very start. The Bible gives us both sides of the
Christmas story. Luke gives us the finest expression of one
side of it: "And she brought forth her firstborn son, and wrap-
ped him in swaddling clothes, and laid him in a manger,.."
That's what God has done, the festival of divine love. But the
festival of human love, that is never successful in reaching its
fulfillment, Matthew tells about it in this way: ®“Then Herod,
when he saw that he was mocked of the wise men, was exceeding
wroth, and sent forth, and slew all the children that were in
Bethlehem, and in all the coasts thereof, from two years old aM
under."™ That is the other side of Christmas, Let's see if, ty
putting the two together, we can rise above the confusion that
has been heaped upon Christmas by centuries of Christian cultur,
and come to a true understanding of the meaning of Christmas,

I ™

let's begin with what God has done. Christmas always has
to start there. "...and she wrapped Him in swaddling clothes,
and laid Him in a manger..." If that tells us anything at all
about Jod, it tells us that He is exactly the opposite of what
we're always thinking about Him. What are the attributes of Go!
Omnipotence? Cmnioresence? Omniscience? Did you ever hear hu-
mility listed? But that's the one that tells us more about God
than any of the others. He humbled Himself. Paul uses stronger
language: "He emptied Himself, taking the form of a servant."

e T



- (Phil.2:7) It's easy to talk about the suver-superlative attri-
butes of God, for they will tell us only that God is precisely
what we would expect a god to be like. But .ais i3 the one that
makes Him God, for this is the one that surpasses all the :magi-
nation of men.

I supvose this has become too familiar by now to startle you.
Then contrast God with men, or with yourself. Would a man "emo-
ty" himself? Recall the words of the servent in the garden:
"Ye shall not surely die: for God doth know that in the &y ye
eat thereof, then your eyes shall be ovened, and ye shall be as

, gods." That's what lies at the root of our sin. We wantto be
oowerful, independent, as gods. Well, this tells us that what-
ever else sin is, it is a 1lie; for God is not 1like that. He is
not self-seeking, but humble, And having t he knowledge of good
and evil will not make us like God. In fact, nothingwill. He
has made Himself like us. He has come to us, to live with us,
to die for us. That's what Christmas is all about. Have you
read that story in this month's McCall's about the little boy
who died one Christmas Eve in the children's ward of a hosonital
praying for the boy across the hall? That's what God is like.
Yes, He came to be King of the Jews. But not with oomo and
show. He came humbly. He emptied Himself. "She wraoped Him
in swaddling clothes, and laid Him in a manger."

II

And then the other side of Christmas. It should al® be
the festival of human love, But somehow it turns out to be the
very opposite. Herod's responseto God's gift, to God's love,
ts %od's humility is the classic example. He had to kill the
Christ child., And if no one would tell him where to find the
baby, then he would kill all the children in Bethlehem and
round about who were under two years of age. WNo leaf must be
left unturned in his effort to do away with the one who was
born to be King of the Jews.

- We shudder when we think of how many innocent children
must have lost their lives in that massacre. And it only - ids
to our horror to point out that Herod was astwisted a man as
ever walked the face of the earth, and to recount the other
seemingly sadistic deeds that marked his blood-stained career,
as when he imprisoned some of the leading citizens of Jerusalem
and ordered that they be executed when he ¢ied in order to se-
cure mourning at his death, But at least we must say that we
can understand his reasoning. He was king. And this Christ
child was a threat to his scverelgn®y.. There was nothing per-

.

sonal chat he had against this child, and certainly not against
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the other children. But no one must be allowed to get in his -~
way. He wanted to remain king.

And men have been responding that way to God's gift ever
since. Have you noticed how they're celebrating Christmas in
East Germany this year, for examnle? Just a few weeks ago Pas-
tor Erich Hein, one of the leaders of the Church -{ Saxony, died
of a heart attack as a result of the interrogation he underwent
at the hands of the Communist officials. It could hardly be
called an accident. The officials were warned that the pastor's
health would not hold up under questioning. But it made no "
difference. Perhavs his death would serve as a warning to other

vpastors that they had better cooverate with the state, For what
better purpose could they use him?

It was all rieht to have a Church in the country. But when
the Church prevented the young people from dedicating their lives
to the Communist Party, something must be done. And the perse-
cution started. They had nothing against the Church in itself,

but Christ must not be allowed to become King. It's like what
Lerod did, isn't it?

But there's more to the other side of Christmas than that.
We haven't as yet understood the mind of Herod, or of the rulers -
of Sast Germany, or even our own minds for that matter. Take
Herod, for example. He wasn't really sovereign. He ruled only
under the authority of Caesar. Why should he react so violently
against the Christ? And the East Germans, they can be as ser-
vile to their leaders in Moscow as they were to Hitler two de-
cades ago. Why the bitter opposition to any tinge of infringe-
ment of authority on the part of the Church? It doesn't make
sense, does it?

Yes, it does make sense...fc» there's something else at
stake here. It's not just the mere fact that rulers must sub-
due any threat to their authority. It can't be just that; be-
cause in one sense w2're all rulers, we're rulers of our own -
lives. And somehow we sense that we're not capable of stand-
ing alone. We need a fez. - »f some kind. We need to give
our loyalty and devotion to something. We need to fit into
something, an institution or system, that will give us a sense
of security. In one sense we don't want to be rulers, to have
all responsibility resting uoon sur shoulders, and neither does
anyone else. We need God, the One Who was born in the manger,
wravoed in swaddling clothes. h

But here, ovrecisely here, lies the offense. TIt's easy to
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worship Caesar. Tt's all right to be cbsequious be the sods
Moscow, who can even put moons up in the sky. But humbly to
kneel before One Wno was wrapped in swaddiing clothes, to wor-

Who would nut come down from the pross--that hurts ocur
oride. It offends our dignity.

But pertzps I'm making too much of this. Afteradll, we do
worship Ham, We do keep Christmas. Yes, we do keep it. But
wnat dces il mean tc you? A time cf bright iights and beaut:
ful. Christmas trees? A time when we tell our children aboit
Santa Claus, and construct for them a magnificent world cf meke
believe, where 21l their heari< esires will be fulfilled,
where all is right in the worid? And wverhaps w' 1 21l the par-
ti1es, and senalng of greeting cards, and persistent dreams of
softly falling snow 1n the brisk evening air whiie stars shine
brightly, seemirngly unaware ci tne fact that il's snowing--ver-
nans we construct a world of make-believe for - \rsmlve no,

Now aon't misungerstand me. I'm rct saying that we cught
to have these things. They're fine exvressicons of ocur cul-
ture. Sut then, be carefui...lest going tc church on Christmas
Eve, and hearing the bezutiful Christmas stay also become part
of this make~believe worid. That, too, I cannot help but think,
is part of the other side cof Christmas. And then the real dif-
ference betweerni curselves arnd Herod is riot tnat he tried to kill
the Christ child, while we worship Him; but that he had to try
to kill Him in order to do away with Fim, while we have succeed-
el 1rn finding a much easier way to keen Fim from becoming Kirg--
eveni while we subvosed 2 were worshiveing Him, JIt's one thirg
to have the glorious festival ~f Christmas., But quite ariother
thing humbly to worship the One ho was borm i1n 'a manger witii-
cut the slighitest tinge of glory.

i

1FT

Tn=re are the two sides of Ch:istmas: f(iod came t€ us numb-
1y: tut because le came * mtly, menwould noct ° Low Hilm to be
Kirg. Now that we have put the two s=ides together, we cught to
be able to see a little more clearly through tne confusion thét
is alWways a part of this seasor, and verhaps for a mement «itch
4 glimpse of what Christmas cught to be. Christmes oughl co
have two sides. That's clear. Bul certainly not the two sides
that it has had from Herod's time right down to our own day!
not a festival of divirie givirg and human rejection., NZ, some-
how the two sides must fall into place according t¢ Bislitop
Lilje's descriction, when he called Christmas "the festival cf
divir and human love." If Christmas were what 1t ocught to be,
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‘e ~ie=+ are the two sides it would have.

ri we've got one side. It is a festival ¢~ divire love,
.atter how much it hurts our pride to have a King Who was
- ,~n under more humble circumstances than we were; and Who, in
%45 +riumphant rise to fame, made it only to the hO"leTltal bar
c” a cross: at least we can't deny that it is the most magnifi.
cent exvression of divine love anyone could imagine,

And to be sure, we've got some taste of the other side,
too. There is more in our keeping of Christmas than just a Sug- -
gesticn of a festival of human love. Surely all of our prayers
for peace on earth and good v111 toward men, all of our sending
cf cards and exchanging of Christmas greetings are not hollow
mockeries., And it can't be a mere coincidence that our tuber-
culosis society derives its main suoport from the sale of stamcs
*tnz*t are distributed at Christmas time., Yet it's or this side
of Christmas that something is missing, and that something is
this: in our attemnt to make this a festivzl of human love, we
begin with a shining world of Christmas trees and make-believe;
and not with the adoration of the 303 Who "emotied' diimself,
snd became like unto us.

Martin Luther used to tell the story, though he said he
gnt it from the vavacy, of the time the cevil went to church to
sttend mass. When they got to the part or the Patrem where they
<ang the words: "The Son of God was made man," the devil was
sc surorised that the people did not kneel that he struck one
cn the mouth, and said: "Aren't you ashamed to stand there like
cattle? You ought to fall down for joy. If the Son of God had

beccme our brother, like yours, we would not know what to do
for doy."

If we could begin our celebration of Christmas with a fresh
z~~reciation of the joy that ought to be ours becsuse of this
=~ astounding fact, then perhaps the other side of Christmas
w>uld somehow fall into place alsoc.
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ADVENT \/ESPERS:"HE SHALL REIGN”

Roy Roderick

The annual Advent Vespers is an occasion for the members
of the seminary community to 1lift their voices in praise of the
King-- no earthly king, but the King of Kings and Lord of Lords,

No matter how often we oray "Thy # .ngdom come" and speak
of the K.ngdom of God, we are apt to tcrget that we are commit-
ting ou.selves in allegiance to a King and His sovereign rule
in our lives. Luther said of the Kingdom of God that it "comes
indeed of itself, without our prayers, but we pray...that it
may come untc 1s also." Such is the church's prayer in this
season of Advem. "Come, O Lord, and make no tarrying."

"The Lord shall reign for ever, even thy God, O Zion, unto
all generations. Praise ye the Lord," (Psalm 146)

This office psalm sets the theme for our worship, Each
of the following Advent Prophecies testifies to this impending
reign of God.

Prevaration for His Reign. (Isaiah 40:1-11) "Prepare ye
the way of the Lord...Say unto the cities of Judah, Behold, the
Lord God will come with strong hand, and his arm shall rule,"

Basis of His Reign. (Isaiah 11:1-5)
" And there shall come forth a rod out of the stem of Jesse...
And righteousness shall be the girdle of his loins, and faith-
fulness the girdle of his reins."

Proclamation of His Reien, (Isaiah 61:1-4,10,11)
" The Snirit of the Lord God is upon me; because the Lord hath
gneinted me to oreach good tidings unto the meek...to proclaim
the acceotable year of the Lord,"

Extent of His Reign, (Isaiah 52:7-10)
* Thy God reigneth!,..And all the ends of the earth shall see
the salvation of our God."

A single note of joyful anticivation runs throughout. This
is the soirit of the ovening hymn O Come, O Come Emmanuel. This
ancient hymn, dating from the eigth century, was originally one
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of the "Great C's." These were antiphoris sung before and after
the Magnificat at Vesvers from December 17 to 23. Each begins
with "O" and uses some Old Testament name and vrcohetic tyoe of
the Messiah. Four of these traditional chants have been se-
lected as the Responses to the lessons:
"O King of Nations,"
" O Root of Jesse,"
"O Key of David,"
"O Emmanuel,"

The necessity of haste in oprevaring for the imperding reign
of God 1s sounded in the ooening Choir Anthermn:
"Sieepers wake! for the night is flying...Rehcld, the Bridegr:cm
comes, airise and take your lamps. Alleluia! And for His mar-
riage feast vrepare, for ye must go to meet Him there." Wachet
auf! (J.S. 3ach),

The announcement of the Advent Gosvel—the Annumciation to
the Virgin Mary—1s heralded by a second Choir Anthem, O_Rejolce,
ve Christians, (J.S. Bach).

Manifestation of His Reigrn. (Luke 1:26-33)
" Behald, thou shalt c¢onceive in thy womk, arid brirg forth a
sornn, and shait call his name Jesus., He shzll be great, ane
shail be called the Son of the Highest; and the Lo~ God «halil
eive tnina him the thrcne of his tather Dawvlid: arnc he snsil
T . over the house »f Jacot forever; and cf his Kingdom tnere
51311 be no end."

How can we resovond to so great a mystery anc wonderful a
gift, but in awe and humility'. Such is the spirit of the choir
anthem, 0 magruum mysterium., (Jacob Handl). Within the chapel
s¢tting of evergreen and candielight, we are led tc meke horage
to Christ our King.
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SYMPOSIUM -—

SACRED AND SECULAR
SOLI DEO GLORIA

Romaine L. Gardner
Church peoole complain about the secularization of Christ- v
mas as they push their way through the down-town department
stores. Ministers preach sermons on the "secularization of
America". Recent surveys show that "I saw Mommy Kissing Santa
Claus" is played more times on the local juke boxes than is
"Silent Night". And so, we are reminded that the problem of
the sacred and the secular is still with us.

When we speak of the secular we often mean by it anything
that is not stamoed and certified as religious. Christmas trees
are secular whereas manger scenes are sacred. Christmas dinners
are secular and Christmas communions are sacred. There 1is a
sharp line of demarcation between that which is sacred and that
which is secular. If this is our view =s to the secular thenwe ™~
will want to eliminate as much of i' as we can from our lives,
because by its very nature it is inferior to the sacred.

We may inquire Jjust where in the history of Christian
thought this sharp distinction between t he sacred and the secu-
lar arose. Certainly we cannot find this distinction in Augus-
tine. ¥or Augustine the secular realm was comoletely swallowed
un by the religious realm and "2nsequently there is no sharp
distinction to be made. Some have suggested that this distinc-
tion came out of the thought of Thomas Aquinas. At least at
this point we can see the culmination of this tyne of thinking.
For Aquinas the ser i realm became the sub-structure and the -
religious realm bez.me the sucer-structure. Thus hy its es<en.
tial being the secular was neither religious nor sacred and con
seaquently it wa= inferior to the sacred. There can be little
doubt as to just what the Protestant view " at this voint.
Yor Protestantism God is as much in secular existence as he is
in sacred existence. (From "Zxistentialist Aspects of Modern
Art" by Paul Tillich in Christianity and the Existentialists.)
Luther's point about the value of the maid with the broom in
contrast to the monk soeaks directly to this situation. The
housemaid's work, if it is done in the fear of God is suverior

~12-



<~ to the asceticism of the monk, =ven if his work is done in the
fear of God, ILuther seems to cume out emphatically on the side
of the secular.

If, in the Protestant tradition, we have no distinction be-
tween what is, in essence, secular and what is sacred, what are
we protesting against when we soveak in derogatorv tones about the
secularization of Christmas? The secular, for t he Protestant
tradition, is anything that oresents itself as a threat to the
religious. Thus even the so-called sacred can become somet4hing

~ secular if it becomes a threat t o the relisious., We can soeak
of the "secular®:ation of rthristmas" onl; ¢ -ofar as something
other than the celebration of the birthday of Christ becomes
the occasion for the celebration of Christmas., C:- problem then,
as Christians, is not to attemot to eliminate everything that
is not sacred, but to give religious meaning to the secular,

"What is divinity if it can come
Only in silent shadows amd in dreams?
Shall she not find in comforts of the sun,
In nungent fruit and bright, green wings, or else
In any balm or beauty of the earth,
Things to be cherished like the thought of heaven?"
From "Sunday Morning" by Wallace Stevens.

THE CHURCH INVOLVED

Kenneth M, Trexler

The Christmas season with its religious core and engulfing
commercialism suggests a problem which is of no mean size = that
~f the church and secularism or "the secular". The fact that
.0lumes have been written on the oroblem reflect- it s size ¢ ]

o indicates the utter imoossibility of dealing exhaustively with
' it, I should like merely to indicate several points related to
the problem which I feel are basic to any discussion of it,.

First, it seems quite evident that the church (the organ:
whole —peoonle and i--*itution) is, has been, and must be invol-
ved with the secular as it seems to be generally understood, i.e.
that which is lacking a fairly obvious religious taint. It may
come as a surnrise to some to learn that the music which is
seemingly cor..ng to be acceoted as the churchly music in ever

. increasing circles (Gregorian Chant and vlainsong) was original-
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ly an adaotation of comraon vractice to the ourposes of the 1lit- ™=
urgy. The same holds true in the case of church architecture.
BTven in the realm of thought the church has not been free from
"secular" influence. Just the mention of Greek influence in the
sphere of Christian thought should be enough to illustrate what
I mean. The history of the church does not illustrate a one-
sided relationship with the secular order as much as an inter-
action with it, and this not always to the shame of the church,
It seems to me that if the church is to truly be the Church of
Christ, an effective agent of and for His Word, it cannot stand
on a high plateau and look down at "the secular" in the valley
below, but must come down into the valley, meet peovle at their
level, adopt, adapt, and reinterpret common things, contemporary
things - "the secular" - for use in and by the church, and all
this, while within limits, for the sake of meaningfulness and
relevance., The history of the chur:zh shows involvene- ., the
commands and examnle of Christ, as well as effective action in
Hiz rame, demand involvement with "the secular.”

-

Seccnd, it seems to me that the chur~ch in recent iimes at
ieast - thinking now of the average chur.a member - has been
caught ur tce much in the distinction beclween "the secular" and
the "sacred" which is in reality a false one fcr the Christian.
The word "secular" often carries connotations which point to the
deprecation of the material as distinct from "the godly", some
thing which ult*mstely holds no water for Christianity. Every-
thing man dees 5 done in an "interested" fashicn, eitheir in
the interests o. 5elf or some other shallow cause; or ultimalely
in tne interests of God. The only distinctions which a Chris-
tia1n cau make, while he admitedly stands in the shadow of sin,
are those between the more cr less sultable p- 3tices, customs,
1esthetic oleces of work, etc. for specific use in and by the
church; and between those which express, cr aid in expressing
and oresenting, the Word of fod and the resmonse of the people,
and those which do not.

The only really valid or in any sense desirable, use of the =
ad jective "secular" for the Christian is as it is apolied to
eonle, But this immediately brings us to the other side of the
coin, "secularism".

Therefore, third, it is the cult of the so-called secular,
i.e. secularism or the ordering of life as if there were no God,
and not the so-called secular itself (except as applied to the
thought and life of persons), over against which the church
must stand and do battle. There is nothing unr-Christian about
a comfortable or pleasant standard of living .('the secular") if
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it is sought, enjoyed, and shared in a Christian wav. The church
then is face to face with the thoughts, attitudes, mc'‘ves, val-
ues, goals, and interests of veovle; and in as much as the church
is constituted by forgiven but nonetheless sinful oeonle whose
thoughts, values, interests, etc. are not always oure, it is by
no means free from secularism within its own camns. The church
is involved again.

It remains ‘5 aooly the plumb line to the church and to see
just how far secularism has taken it from t he ideal of being the
Body of Christ—ea vital instrument in the hands of God for the
channeling of His "Jord —a truly missionary church. This is
where the task of Lthe churchman begins.

THE CHRISTMAS STAR AND SPUTNI

¥dward R. Kaooeler

The story of the Christmas star is familiar to every Chris-
tian. This was the star that God set in the hesvens to cuide the
wise men to Jesus. The wise men were aware of the significance
of that star--the star that would lead themto man's last hooe
of salvation. They watched the star and were guided to Jesus
Christ, the incarnation of the Word of %od.

We watch the heavens these days, too. But instead of
watching for the Christmas star we are more likely watching for
Soutnik, or for the rocket which prooelled it. This satellite,
to a large extent, reflects the hooe of the Soviet Union and
her allies, and the fear of the western nations. To Russia,
this is her Christmas star. There is no God on which to pin
hooes for the tyve of victory Communism wants. Instead, power
and technological advancement are the order of the day. Soutnik
is the symbol of the gains that Russia ha: made toward attaining
her goal of world leadership.

What then, does America do--this land that orofesses to t
a Christian nation in contrast to the a theistic Communism of
Russia? One would think that at t his time it mizht make a re-
aporaisal of its Christian aims and resvonsibilities. But in-
stead we find ourselves in a fren,v over the advances that
Russia has made. The solution seemsto be for us to zet our
missile program sv:eded up. Some have sursgested that a "crash
program" is in oruer to catch up with the Communists who are so
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far ahead. Beat the "Commies" at their own game! This type of
thinking reflects one thing very graohically--we have come tg
the same conclusions as Russia. Our salvation no longer depends
uoon our trust in God, but it depends uoon our ability to gai,
and maintain supremacy in the armaments race. Our economy is
not based upon peace but on war--or defense if you prefer. Des.
pite everything our Lord taugzht us and despite everything we
have learned in the past, we are still a nation that thinks of
America first. A congress that slashed foreign aid unmercifully
seems ready and willing to s pare no expense to get our arms pro-
gram in high gear. "Millions for defense, but not one cent for
charity," is apparently still very much alive here today. What
foreign aid is granted seems to be ziven to those countries that
can do us the most good, rather than t o those where it is most
neceded. We make certain of the two-fold return before we do
any casting of bread uvon the waters.

What then is the Christian answer to this prcblem? Or has
Svutnik cast so much of an wclipse over ihe Christmas star that
it will be impocsible to see it again? This situation has a
famifiar ring. It reminds us of the fight Christ had on His
hards with the Jewish Zealots. These Jews were not looking for
a Saviour, but were lookirig for a Messiah that would deliver
them from the hands of the dreadea oporessors. Their foremost
thought was of Israel .hat would be the leader of the secular
world. They had 1little time for this weakling that went about
oreaching and doing good works. They wanted a man who was ready

to fight against the Romans, but what they got was a man who
talked of nothing but God.

Perhavs this is the kind of Christ we are still looking
for today. Perhavsthis Christ should wre : some far-reaching
havoc uoon the Russians so that we could go on living in "peace".
At least it should be possible for us to develop arms as strong
as our enemies so that if they begin to destroy us, we can re-
taliate in good Christian fashion. We can show them what hap-

vens to a country that tries anything with us, for we have God
on our side.

This, obviously, is not the teaching of Christ. It is ob
viously not the Word of God. We are not listening to the Word
of God, and we have apparently no desire to hear it. There are
nc doubt scoffers who would put someone who advocated listen-
ing to the Word of God rather than building up armaments in a
mental institution, Yet it remains that if we had listened to
the Word of God inthe first place, there would be little or no
need for arms now. God has blessed this nation so abundantly
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~.. 3t we canmot =~ .2t we have., Certainly tere ‘- . nar-
-ct opoortuniitv '3r 1s to show other nations what Christians
au with God's giit:. But what confidence can other countries
nave in freedom or in Christ, when they see our land letting
foodstuffs rot rather than sharing them with those who starve

in the streets? For to many oeople, our country is not only a
symbol of freedom, but of Christ as well.

The light of the Christmas star still shines for us today.
It gives us a light which Soutnik can never eclipvse. The Word
»0f God is ever oresent, butit must be used to be effective.



THE BOOKSHELF

The 7nd That Failed. Edited by Richard © -ossman, New York,
% . -~ Books, 1949.

T! se days one is never at a loss to find numerous books
which explain in a most erudite fashion the theoretical and
philosophic contentl of Communist asctrine. Dogmas such as dia-
lectical materialism, economic determinism, the cJ:3sless socieey
ty, the theory of surplus value etc. are careiully >vamined,
and any reader who is willing to subject h:ms3elf to a few hours
of strict mental discioline is soon made aware of trne inherent
fallacies and contradictions of Marxist thought.

Trie God That Failed also exposes tre gwnunist delusion,
but 1l dces not ao so on a purely intellectual plane. The read-
er .s confronted by the intimate testimory of six literary fi-

gures and their brief sojourn in what they thcught would bring
"heaven on earth.,"

Poclitical nfusion and social disintegration well charac-
ter. .: the yea ., immediately following 1918, In such times of
voli.ical and social upheaval, at::tract utopian concepts aluays-w
seem to acquire magnetic attraction. The obvious shortcomings
of the league of Nations, the long years of appeasement of Hit-
le . the failure to support the original Democratic regime of
Syain, and the general reluctance cf the Western powers to op-

pcse Fascism were strong contry 1ting factors that drew many to
the camp of Communism.

Arare Gide, Richard Wright, Arthur Koestler, Stephan Spen-
dct, Ignazio Silone, and Louis Fischer lived in different parts
ot the worla and wrestled with their cwn varticuiar oroblems.
Vet tne one common elerent which all of them shared was a sense
of social anguish. W: 1 idealisiic enthusiasm these men allied”
tnemselves with the revolutionary movement which was going to
*zave" the world.

In dramatic fashior this book describes the developing
vsychological states of mird of the Communist convert. Ina’
tfew brief years, the early hopes of these six men turned to bit-
ter disaopointment. Working for the Party and travelling througt
the Soviet Union made them aware of the treacherous and vicious
nature of the Communist system. What happens to a man when he
realizes that the theory towhich he is dedicated conceives of

~ ”
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* the arts rnot as creative forms of free exoression, but rather
as weapons which impose conformity? What haonens when human
dignity can no longer be compromised?

The eminent philosooher Sidney Hook has said: "Without
Democracy, a collectivized economy becomes at best a tool of
benevolent desvots and bureaucrats, aad at worst, the most ter-
rible instrument of oooression in the history of mankind." It
is the latter of these two alternatives which the six men in
question saw as tle inevitable result of a political doctrine

vy~ which oroclaims that t he ends justify the means.

It has become evident that in Communism we oovose a "reli-
gious" movement which adheres fanatically to its faith. "e can
therefore conclude the final victory over Communism will not he
won on a battlefield but rather in the minds of men. I think
that this realization should make us aware of our grave res-
ponsibility as w2 go forth from this seminary and proclaim the
message of the (God that does not fail.

George H, Brand

* * *

Long Day's Journey Into Night. By Zugene O'Neill. New Haven,
Yale University Press, 1957.

p—

Bugene 0'Neill's Long Day's Journey Into Night is one of
his last plays. It reveals a painful and tragic oart of his
own autobiography. The author says that he has long been
haunted by this "tale of o0ld sorrow." Here in four acts 0O'Nei'l
reveals a human situation that soveaks to us. The characters of
the play suffer for their own sins. The reader is led to feel
the judgment and the hooelessness of these peovle who have lost
their guide.

In the play we see a family of four. The father of the
family, James Tyrone, is an alcoholic. He was an zctor in his
I~ younger days, but now is a dealer who invests all his money in
secondhand houses. Everything th-t he gets is secondhard.
"Secondhand bargains in everything." The value of the dollar
becomes the center of his life. He is even too cheap to get
a good doctor for his dying son. He admits that his family has
lost the meaning in life because "You have flout 3 the faith
You were born and hrrmoht up in...and your denial has brought
but self-des*:

The mother of the family lives in a dream world. Her
thirty- five years of marriage have resulted in comvlete failure.

o
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She has become a drug addict tecause her husband was too cheap ==
to get her a doctor who could help her. She svends her life
in suspicion and loneliness. She always remembers the past and
the dirty rooms of filthy hotels where she had to live most of
her married life. She blames her husband for everything, and
her philosoohy of life is revealed when she says: "Not to try to
understand, or helo things that can-ot bte heloved--the things
life has done to us we cannot excuse or explain."™ There is no
way out. Nevertheless, the reader of the vlay feels that in
spite of all this, there should be a way out--the grace of God
in forgiveness witn which the family was not acquainted. -
The oldest son, Jamie, who calls himself a bum is also an
alcoholic. He tries to ruin his brother's life, and he succeeds
in it. His brother, Edmund, is sick and sees no value in living.
He says: "Be always drunk. Nothing else matters...be drunken
continually." For him, tco, there 1s no way out.

At the end of the play the reader feels that he is at the
"gates of hell." The whole drama becores like a great fire--
beyond man's ability to put out, or {5 do anything about it,
The only thing the mother of the family can say is: "I went to
the shrine and prayed to the 3lessed Virgin, and found peace

again..." But when she says this she is completely doped and
has no control over he self. “r

0'Neill has once more presented a vivid picture of people
who find themselves caught in a situation from which they can
not escape. 1 became convinced while reading the play that
only God could do something about the chaos in which the charac-
ters found themselves. The play stands as a negative witness.
It helps us to see that man, by his own power, can not bring
himself out of the confusion in which he finds himself. Through
this negative witness we can graso a better understanding of the
human predicament and better comorehend the relevance of the
Jospel of Christ. And this is our task: to be able to grasp the
meaning of the negative witness and to siow that God can b:reak my~
through--even to those who stand outside his flock.

Arvids Ziedonis, Jr,
x * *

TOSCANINI: An Intimate Portrait. By Samuel Chostzinoff. New
York, Alfred A. Knopf, 1956.

Often times we try to picture in our mind's eye the quali-
ties which are inherent in the personality of a musical artist.
Qf course, it is understood, we all have our individual concep-
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” tion of what it means to be an artist oer se.

This book portrays Toscanini as a musical oerfectionist
of great eminence. The author uses his own versonal rels tion-
ship with t he maestroas his starting point for the formulation
of the material contained in this book. The ovicture of Tos-
canini, painted by the author, is intimate and real. Reading
the book transplanted me into another wecrld; it braught me under
the sovell of this great musical master.

- The author has taken a back seat, he remains “idden behird
his words in order that the 1life of this profound artist may
clearly be portrayed. Here, clearly ovainted, is my Toscanini,
pictured as a perfectionist, who unfalteringly eoes on his way
to produce a oure art in expressing the music of the great ore-
sent and opast masters. This is exciting reading which ‘. cal-
culated to rip through every emotion of which you are caoatle.

As God is experienced i~ the sacred, here he is imoarted
in the secular., To d.1y that God worked in and through this
artist would be to deny the very operfection of Fis being. fod
is at work in that which He creates. He not only exoressed
Himself in individual lives, but He finds an avenue of exores-
sion through their creative efforts. In striving for perfec-
tion, Toscanini missed the God of perfection. In striving for
expression, God laid His hard upon Toscar:i:n i,

"The baton slipved from his har-.. He steoved unsteadily
from the podium and walked with a drooping head off stage,
while the orchestra behind him screamed out the exultant,
throaty C Major jubilance of the Prelude's final bar. It
sounded like the world's affirmative judgment on the man who
had for so long revealed to it the naked marvel of great music.
He was now, before their very eyes, stumbling toward silence,
probably forever."

- An empty podium behind him, the God of perfection before
him,
Arthur F, Haimerl
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THE CAMPUS

A sabbatical leave will excuse Dr., Russell D, Snyder cf
teaching resvonsibilities for the duration of the spring
semester., The sabbatical leave is offered to faculty members
by the Board of Trustees on the basis of seniority. The
ooportunity has been declined by Dr. ¥rederick Nolde who has
taught at this seminary since 1922,

Dr. Snyder's plans for the forth-coming semester include
writing and research., He hopes to complete a short work con-
cerr.ed with the ministry and teachings of Jesus. He has also
been asked to assume resvonsibility, for six months, of the
"Sible Study" page in The Lutheran, An additienali item in Dr.
Snyder's agenda is a plan for research in varicus nhases of
the history ~f the Asostolic Age.

Althouvgh definite plans have not yet been commnleted, it
15 likely that Dr. Snyder's courses will be taught by Dr.
Reumann, Graduate School responsibilities will be assumed by
Dr, Tawoert in the field of church history.

Urder the oresent sabbatical program, eligibility is de=-
termined on the basis of service., Only full orofessors may
avail themselves of the vlan. It has been designed to run for -
a full semester, affording the onvortunity to make use cf the
vreceding or succeeding summer months. The leave is to be
used for travel, research, creative writing, or study--all
with the view of enriching the life of the nrofessor and,
consequently, those who study under nim,

The cost of the sabbatical leave is borne by the semi-
nary; all nrograms of study are subject t- the approval of
the Board of Trustees.,

Dr. John Reumann is to speak bzfcure the annual meeting of
tr.e Society of Biblical Literature and Exegesis. The title of ~
his vaper, to be delivered to the New Testament section of the
mecting, is "Stewards of 5Sod." In his vaver, Dr., Reumann will
discuss pre-Christian anolications of oikonomos in Greek,
Svecial references are to be made in connection with its usa,s
in I Corinthians 4:1-2, I Peter 4:10, and Titus Ll:7,

The society's meeting is to be held on Deccmber 30 at
Sout* 1 #mrrs Tizological Seminary, Louisville, Kentucky.

* * *
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~ Dr. Luther Reed was the speaker at the second monthly

meeting of the Seminary Choir held on November 21 at the
refectory. Dr. Rred, Chairman of the Joint Commission which
prepared the new rommon liturgy of the Lutheran Church, spoke
concerning its compilation. He traced the develooment of the
new hy'mal and liturgy from the resolution in 1944, (U.L.C.A.
convention) which invited the other American Lutheran bodies
to assist in the project, to the present day activities of the
commission.

The work of comoiling a new liturgy and hymnal was

v»delegated to numerous committees which svecialized in par-
ticular fields of endeavor.

In the process of the commissiords work, it was necessary
to study the roots of Lutheran divisions which oreviously had
sorung up in Europe. This, alone, led to much research and
many years of careful and devoted study.

Dr. Reed mentioned that the melodies and translations of
"Ein feste Burg ist unser Gott" were numerous. Six trans-
lations 3.0 ({our melodies had been circulating throughout the
Lutheran churches in the U,S.A. and Canada. Now the Lutheran
using this new book will be able to sing the best of the
translations. With one exception, all the Lutheran bodies
have assisted with the comoilation of the new liturgy and

,r_hymmal.

The first edition is already under way with an expected
production of over 600,000 cooies., It is expected that it
will be available sometime in March, 1958,

L * %

The 1958 Senior Banquet has been scheduled for Aoril 24
at St. Paul's Lutheran Church, Ardmore. Plans for the
program have not been announced.

The Banquet Committee is traditionally composed of
members cf the Middle Class. This year's committee is under
the chairmanship of Paul Pfadenhauer. He is being assisted by:

¥’ Richard G. Miller, Publicity; Robert Ke; Dinner Arrangements;

Richard Schlagel, Speaker; Elton Richards, rrogram; and R-.
Roderick, Middle Class President,

% * %

Mid-year commencement will be held in the Schaeffer-Ash-
mead Memorial Church on Wednesday, January 15, 1958, at i
a.m. George Brand, Peter Fish, William Fluck, John Hendler,
William Hunter, and Rodger Krause will receive the Bachelor
of Divinity degree.
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ANGEL ANTICS

The basketball season is well underway now, and the Angels
are still looking for their first victory. Here is the record
of the Angels so far this season,

Angels 56 Philadelphia 63
Angels 54 Watertower 59
Angels 45 Burbas 62 -y
Angels 25 Bullets 61
Angels U8 Eagles 64

Snmecial: Norm Melchert surpassed Rodger Krause's
world record for tardiness recently. With only two minutes
remaining in Church Administration, Norm came into the room
and broke the class wide open. Congratulations Norm!

Until next year: Season's Greetings.

r
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